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5 Biblical Scholarship

Before all else, we need to
acknowledge the benefits that histori-
cal-critical exegesis and other re-
cently-developed methods of textual
analysis have brought to the life of the
Church. For the Catholic understand-
ing of sacred Scripture, attention to
such methods is indispensable, linked
as it is to the realism of the Incarna-
tion: “This necessity is a consequence
of the Christian principle formulated in
the Gospel of John 1:14.: Verbum caro
factum est. The historical fact is a con-
stitutive dimension of the Christian
faith. The history of salvation is not
mythology, but a true history, and it
should thus be studied with the meth-
ods of serious historical research” . The
study of the Bible requires a knowledge
of these methods of enquiry and their
suitable application. While it is true
that scholarship has come to a much
greater appreciation of their im-
portance in the modern period, albeit
not everywhere to the same degree,
nonetheless the sound ecclesial tradi-
tion has always demonstrated a love
for the study of the “letter”.

Benedict XVI — Verbum Domini, 32

5 Hoc Thuat Thanh Kinh

Trude hét, ching ta can phdi nhin nhdn
cdac ich loi ma khoa chu giai phé binh
lich sur va ca phwong phap phan tich ban
van khdc vira dwoc khai trién gan day da
dem lai cho doi song Hoi Thanh.[97] Pé
hiéu TK theo Céng Gido, viéc luru y dén
nhitng phwong phdp nhuw thé la diéu
khong thé thiéu duoc, va no lién két vOi
thuyet hién thuc vé Nhap Thé: “Piéu can
thiét nay la két qua ciia nguyén Iy Kité
Giao dwoc hinh thanh trong cdu 1:14
cua Tin Mung Thanh Gioan: Verbum
caro factum est. Sy kién lich sw nay la
mot binh dién cau thanh cia dire tin Kité
Gido. Lich sit ciru d6 khong phdi la than
thoai, ma la lich sir thdt, va nhu thé né
phdi dwoc nghién ciru bang nhing
phiwrong phdp nghién ciu lich su ding

ddin” [98] Viéc nghién ciu TK doi phai
co kzen thirc vé cdc phiwong phdp diéu
nghién nay va cach ap dung thich hop
ciia ching. Thdt sw la tam quan trong
cua hoc thudt nay da dwoc danh gia kha
cao o thoi hién dai, du khong cung mot
mire d¢ nhi nhau & khdp noi, tuy nhién
truyén thong lanh manh cia Héi Thanh
van luén chimg té long yéu qui viéc
nghién cueu “van ty”.

Bénédicto XVI - Verbum Domini, 32

Exegesis is the study of a text or book in the light Chu giai 1a nghién ctru mdt van ban hay mdt sach
of other revealed truths at the service of the theo cdc chan 1y duoc mac khai khac dé phuc vu
Church. t includes the historical and literary study Hoi Thanh. N6 bao gém nghién ctru lich st va vin
of a text, a determination of the text’s meaning hgc ciia mt ban van, xac dinh y nghia ctia n6 trong
within the context of the wider canon of Scripture, bdi canh cua quy dién Thanh Kinh rong 16n hon va

and its application to the Church’s life today. ap dung cua nd vao doi sbng Hoi Thanh ngay nay.
I. Critical Methods used in Scriptural I. Cac Phuong Phap Phé Binh dwgc sir
Scholarship dung trong Hoc Thuat Thanh Kinh
A. Textual Criticism - studies/compares ancient  A. Phé Binh Vin Bén — nghién citu/so sanh cac
texts to arrive at the most accurate version van ban co6 dé di dén mot bdan van chinh xdc nhat
1. We do not have the “original” any book of 1. Chung ta khéng c6 mot ban “gdc” cia bt ctr

the Bible sach Thanh Kinh nao
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2. Ancient Hebrew originally had no written
vowels: Kng Dvd klld tht wckd prsn, th
Phlstn Glth, and ancient Greek has no punctu-
ations.

3. Hand-copied -- no proofreaders to check
spelling; sometimes copied same phrase
twice.

4. Dictation -- words sound alike: 'al=upon;'
'el=to, for'

5. Sloppy handwriting, running words together
to form new word, dividing word in half

6. Intentional additions -- put comments in mar-
gins or corrected a copy error. Later copyists
added them, believing they belonged.

B. Form Criticism - studies the literary forms
that come from oral tradition.

1. Comes from the Oral tradition of community.
Not word-for-word but repeated, updated --
gave examples of the time.

2. Literary genre important- saga, lament, letter.,
poem, wedding song, etc.

3. Understand the setting in life- what kind of
thinking gives rise to this form?

4. What purpose did this genre have in its origi-
nal oral form?

5. Pattern important. Can tell kind of situation
and period of history -- detect additions and
way form developed through centuries.

C. Historical Criticism - studies the historical
developments during time of composition.

1. Tries to determine “what really happened”.

2. Goes “behind” story to determine the history
behind these faith stories.

3. Uses multiple sources (some outside the Bible)
and examines various versions of the same

story.

D. Redaction Criticism- studies the process of
editing used in compilation.

1. Texts edited and background of editors.

2. When was version reworked and why (i.e.
kingship of David and Solomon showed old
tribal ideas had to be adapted; loss of kingship
and exile in 586 B.C. showed all supports
gone).

3. Manner of usage. Theological viewpoint and
intent of writers -- what message for whom?
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2. Tiéng Do Thai cb viét khong c6 nguyén 4m:
Kng Dvd klld tht wckd prsn, th Phlstn Glth, va
tiéng c6 Hy Lap khong c6 chim phay hay
xubng dong.

3. Puoc viét tay — khong c6 ngudi doc lai dé coi
¢6 viét dung chinh ta hay khong; d6i khi mot
cau 1ap lai hai lan.

4. Poc cho viét — c6 nhirng chir nghe giéng nhau:
'al=trén;' 'el=dén, cho'

5. Viét chit x4u, chir qua lién nhau 1am thanh mét
chit mai, chia chir thanh hai

6. C6 tinh thém vao — chu thich ¢ ngoai 1& hay sira
16i ctia ngudi chép. Ngudi sao lai sau ndy théem
chung vao vi tudng 1a thude vé ban van.

B. Phé Binh Vin Thé - nghién civu cdc thé vin
den tur truyén khau.

1. Dén tir truyén thong truyén khau ctia cong
ddng. Khong phai 1ap lai ting chit, nhung ké
lai, cap nhat, cho thi du cta thoi dai.

2. Van thé 1a diéu quan trong — truyén dan gian, ta
than, thu, tho, bai hat tan hon, vv.

3. Hiéu hoan canh séng cua thoi dai — loai tu
tuong nao d tao ra thé vin nay?

4. Thé van nay c6 muc dich gi trong hinh thtrc
truyén khau nguyén thay?

5. M6 hinh quan trong. c6 thé cho biét tinh trang
va thoi dai lich sir -- tim ra cac phﬁn thém vao
va cach vin thé phat trién qua cac thoi dai.

C. Phé Binh Ljch S - nghién ciru nhiing phat
trién theo lich sw trong thoi gian soan thao.

1. C6 géng xac dinh “Viéc gi that sy da xdy ra”.

2. Di dén “dang sau” cau chuyén dé xac dinh lich
sir dang sau nhimg cau chuyén duc tin nay.

3. Dung nhiéu ngudn (mot s6 ngoai TK) va ctru xét
nhiing ban van khac nhau cta cung mét cau
chuyén.

D. Phé Binh Bién Soan — nghién ciwu tién trinh
bién tap dung trong viéc suu tap.

1. Van ban duoc bién tap va lai lich cua soan gia.

2. Khi nao thi van ban dugc soan lai va tai sao (t.d.
vuong quyén cia David va Solomon cho thdy
cac tu tuong vé gia toc co thoi phai dugc thich
nghi; viéc mat vuong quyen va luu day nam 586
B.C. cho thiy mét moi ho tro).

3. Cach sir dyng. Quan diém than hoc va ¥ dinh
cua tac gia -- str di€p gi va cho ai?
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4. What was the purpose of the editing, addi-
tions? To make what point?

E. Source Criticism - studies whether there are
different written sources for the current version.

1. Difference in story: Sinai/Horeb

2. Differences in the names for God - Psalm 42
vs. 83

3. Repetitions: Patriarch says wife is his sister
three times, Abraham twice, Isaac once.

4. Four distinct sources in Pentateuch: J E P D

5. The Synoptic Problem in the Gospels

F. Literary Criticism — studies the entire work
as a unified piece of literature.

1. Plot
2. Character development

3. Symbolism and typology
4. Allusion

G. Canonical Criticism - emphasizes the signifi-
cance of the fact that these historical writings
have been gathered together by a community of
faith into a canon of sacred literature.

Individual passages are interpreted within the
context of the entire book.

Three fundamental criteria:

1. Be especially attentive "to the content and
unity of the whole Scripture ; nowadays this
is called canonical exegesis;

2. Read the Scripture within "the living Tradi-
tion of the whole Church";

3. Be attentive to the analogy of faith. The
"analogy of faith" is the coherence of the
truths of faith among themselves and within
the whole plan of Revelation

G. Other Sciences used in studying the Bible

1. Archeology
2. Anthropology
3. Sociology

H. Additional tools for Bible Study
1. Concordance

2. Biblical Atlas

3. Commentaries

4.

Dictionary
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4. Muyc dich cua vi¢c bién tap, bo sung? B¢ noéi lén
dicu gi?

E. Phé Binh Nguon Vin — tim xem co nhiéu
nguon van khdac nhau cho van ban hién co khong.

1. Sy khéc biét trong cau chuyén: Sinai/Horeb

2. Danh hiéu khac nhau cho Thién Chua - Tv 42
sovoi TV 83

3. Lap lai: Cac t6 phu néi voi ngudi ta rang vo 1a
em minh 3 14n, Abraham hai, Isaac mot.

4. Bbn ngudn khac biét trong Ngii Kinh: J] E P D

5. Van dé Nhat Lam trong cac Tin Mimg

F. Phé Binh Viin Chuwong — nghién ciru toan thé
tac phan nhw mot van pham duy nhat.

1. Cbt truyén

2. Khai trién nhan vat

3. Biéu tuong va tién trung
4. Am chi

G. Phé Binh Quy Dién — nhdin manh dén tam quan
trong cua s kién la nhitng tdc pham trong lich sie
nay da dwoc mot cong dong dirc tin thu thdp vio
mét quy dién cia van chicong thanh.

Moi doan dugc giai thich trong ndi dung cua toan
thé cuon sach.

Ba ti€u chuan nén tang:

1. Phai cha y dén "ndi dung va tinh théng nhét ctia
toan b Thanh Kinh"; ngay nay tiéu chuan nay
duoc goi 1a chu giai theo qui dién;

2. Phai doc Thanh Kinh trong “Truyén thong séng
dong cua toan thé Hoi Thanh”;

3. Phai luu y dén loai suy duc tin. “Loai suy duc
tin,” 4 tinh chét twong hop trong toan bd noi
dung céac chan 1y dtrc tin va trong toan bd
chuong trinh Mac Khai.

G. Cac Khoa hoc khac dé nghién ctru TK

1. Khao cd

2. Nhan chung hoc

3. Xahoi hoc

H. Céc cong cu khac dé hoc Thanh Kinh
1. Sach dé dan

2. Ban D6 Thanh Kinh
3. Cac séph Chu Giai
4. Tu Dién
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Supplimental Reading

The Biblical Theology of
Benedict XVI!

James Seghers

Pope Benedict’s publication in 2007 of Jesus of
Nazareth is a significant contribution to biblical
Christology. It is a profound expression of his
theological vision. Our 80 year-old pontiff pub-
lished this first volume with a sense of urgency
and purpose. He wrote: “It struck me as the most
urgent priority to present the figure and message
of Jesus in his public ministry, and so o help fos-
ter the growth of a living relationship with him.”
May God give him the strength to finish it!

My purpose here is not to analyze Jesus of Naz-
areth, but to examine some of the important in-
terpretative principles that underpin Benedict’s
biblical theology as exemplified in Jesus of Naz-
areth. One observation can be made right from
the start. Benedict’s thought is uniquely compat-
ible to that of the great early Christian writers
collectively called, the Fathers of the Church. He
sees an essential continuity between the New
Testament Church and the era of these great
teachers of the faith. Their writings bring us
close to the era of the Scriptures, “in which the
waters of faith still flowed unpolluted and in all
their freshness.” This explains Benedict’s deci-
sion to devote his first two series of catechesis as
pope, first to the individual apostles and then to
their successors, the great Christian Fathers.

One factor that shaped Benedict’s theological ca-
reer was his encounter with the historical-critical
method of biblical interpretation, which by the
late 1940s became the dominant theological

Bai Doc Thém

Théan Hoc Thanh Kinh ciia
Dirc Bénédicto XVI
Phaolé Pham Xudn Khéi chuyén ngir

Viéc xuét ban sach Giésu thanh Nadarét cua DTC
Benédictd 1a mot dong gdp quan trong vao Kitd hoc
theo Thanh Kinh. D6 1a mot dién ta sdu sic vé cai
nhin than hoc ciia ngai. Vi gido hoang 80 tudi cua
chung ta d4 xuét ban tap thir nhat nay véi y thic va
muc dich khan truong. Ngai viét: "Dbi voi t6i viée
trinh bay dung mao va st di¢p cia Chua Giésu trong
str vu cong khai cia Nguoi, 13 wu tién cAp bach nhat,
va nhu thé giup thic dy su 16n 1én cia mot mbi
lién hé séng dong v6i Nguoi."> Nguyén xin Thién
Chtia ban cho ngai stirc manh dé viét xong no!

Muc dich cua toi & ddy khong phai dé phan tich sach
Giésu thanh Nazareth, ma dé xem xét mot sd
nguyén tic chu giai quan trong lam nong cbt cho
than hoc Thanh Kinh ctua Dirc Bénédictd duge minh
hoa trong Giésu thanh Nazareth. Mgt quan sat cé
thé co ngay tir dau. Tu tudng cua Puc Bénédictd
hoan toan phu hop véi cac dai van hao Kitd gido
ban dau goi chung la cac Giao Phu ctia H6i Thanh.
Ngai thay sy lién tuc thiét yéu giita Hoi Thanh cua
Tan Udc va thoi dai cia cac vi thay vi dai cia dirc
tin nay. Cac tac phim ctia ho dwa chung ta dén gan
ky nguyén Thanh Kinh, "trong d6 nuéc dirc tin van
chay tran khong bi 6 nhidm va trong tat ca sy twoi
mat ciia n6". Didu nay giai thich viéc Dic Béné-
dictd quyét dinh danh hai loat bai gido 1y dau tién
ctia minh nhu gidao hoang, truéc hét cho ci nhan
timg tong dd va sau d6 cho nhitng ngudi ké vi cac
ngai, cac Gido Phu vi dai cua Kitd gido.

Mot yéu t5 hinh thanh sy nghi¢p than hoc cua Puc
Bénédicto 1a cudc gap god cia ngai voi phuong phap
phé binh lich sur cta vi¢c giai thich Thanh Kinh, vao
cudi thap nién 1940 da tr¢ thanh mo hinh than hoc

1T am indebted to Scott Hahn"s insightful analysis in Covenant and Communion: The Biblical Theology of Pope Benedict
XVI. All the citations and most of the text are drawn from this insightful analysis.

2 Jesus of Nazareth, xxiv.

3 Principles of Catholic Theology: Building Stones for a Fundamental Theology, p. 134.
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model in the academy. He relates the amazing
story of a leading Tiibingen exegete who an-
nounced he would no longer entertain dissertation
proposals because “everything in the New Testa-
ment had already been researched!”* Benedict has
emerged as a forceful critic of this method. He un-
derstands that how we read and interpret the Bible
directly impacts what we believe about Christ,
His Church, the sacraments, and the liturgy. He
also understands that whenever Sacred Scripture
is separated from the living Tradition of the
Church, it falls prey to merely becoming the study
of theories and disputes among experts.’

The Historical-Critical Method

Benedict begins his critique with an appreciation
of the “historicity” of Christian revelation. He in-
sists that we must study the Bible’s historical con-
texts and literary forms if we are to grasp it mean-
ing and take it into our hearts. Therefore, the his-
torical critical method “is an indispensable tool®
for: 1) helping us understand how biblical texts
came to be written, and 2) what these texts might
have meant to their original audiences.” At the
same time Benedict gives a penetrating analysis
of the use of historical-criticism in order to purify
the method from the clutter of false assumptions
in philosophy, epistemology, and history that
scholars have uncritically inherited from the En-
lightenment. Because it is a tool, its usefulness
depends on the way it is used, which is guided by
the interpretative and philosophical presupposi-
tions one adopts in applying it.

One such false assumption is the claim that the
historical-critical method is a true “science” akin
to the natural sciences, and, therefore, it can yield
findings that are historical accurate and objective.
As a young graduate student studying historiog-
raphy, I learned that historical conclusions should
be viewed as tentative because they are often im-
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¢6 wu thé & dai hoc. Ngai ké cau chuyén tuyét voi
vé mdt nha chu giai hang dau ¢ Tiibingen d3 thong
bao rang 6ng s& khong con nhan thém cac dé luan
vi "moi su trong Tan Uc da dugce nghién ciru xong
roi!"* Pirc Bénédictd da ndi bat nhu mot nha phé
binh hung hén cua phuong phap nay. Ngai hiéu
rang cach chung ta doc va giai thich Thanh Kinh tac
dong truc tiép dén nhing gi ching ta tin vé Dt
Kit6, vé Hoi Thanh cua Nguoi, céc bi tich va phung
vu. Ngai ciing hiéu rang khi nao Thanh Kinh bi tich
roi khoi Truyén Thong séng dong cua Hoi Thanh,
thi n6 c6 nguy co chi tré' thanh nghién ctru 1y thuyét
va tranh luan giita cac chuyén gia.’

Phwong Phap Phé Binh Lich St

Ptic Bénédictd bt dau phé binh ctia ngai v6i mot
danh gia cao vé “lich str tinh” ctia mic khai Kitd
gido. Ngai nhan manh rang chung ta phai nghién
ctru bdi canh lich sir va cac van thé caa Thanh Kinh
néu chung ta mudn nam duoc y nghia ctia né va dua
n6 vao tdm hon minh. Do do, phuong phép phé binh
lich str “la mot dung cu khong thé thiéu dugc™® v

1) gitip chung ta hiéu cac ban van Thanh Kinh duqc
viét ra sao va 2) cac ban van nay co thé di co y nghia
gi @i véi doc gia ban dau cua chung.’ Dong thO’l
Puc Bénédictd cung cap mot phan tich sdu sic vé
viéc su dung phé binh lich st dé thanh loc phuong
phap khoi su 16n xon cua cac gia dinh sai 1am vé
triét hoc, nhan thurc luan va lich st ma cc hoc gia
da thira huong cach thiéu phé phan tir thoi Khai
Minh. Vi 1a mdt dung cu, sy hitu ich cua né tuy
thudc vao cach n6 dugc st dung, la diéu duoc
hudng dan boi cac gia dinh vé chu gii va triét hoc
ma mot ngudi dung trong vi¢c ap dung no.

Mot gia thuyét sai Idm nhu trén 1a cho ring phuong
phap phé binh lich str 1a phuong phap “khoa hoc”
that su giéng nhu cac khoa hoc tur nhién, va do do,
n6 c6 thé mang lai nhitng phat hién c6 tinh lich st
chinh xac va khach quan. Nhu mdt sinh vién cao
hoc tré nghién ctru lich str hoc, t61 da hoc dugc réng
cac két luan lich st nén duge xem nhu tam thoi boi

* Pilgrim Fellowship of Faith: The Church as Communion, p. 27.
5 “Homily, Mass of Possession of the Chair of the Bishop of Rome” (May 7, 2005), in L’Osservatore Romano, English edi-

tion (May 11, 2005).
6 Jesus of Nazareth, xvi.

7 “Homily, Mass of Possession of the Chair of the Bishop of Rome” (May 7, 2005), in L’Osservatore Romano, English

edition (May 11, 2005).
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properly influenced by many factors including
bias and prejudices that shape the historian’s ex-
amination of the data and the conclusions he
draws from them.

Benedict highlights three major flaws in the use
of the historical-critical method.

I. Flaws of the historical-critical method
1st Flaw: The Evolutionary Model

Many scholars bring with a kind of neo-evolu-
tionary model of natural development that as-
sumes that complex life forms evolve from ear-
lier, simpler forms. When applied to the study of
the sacred page, this leads interpreters to assume
that (1) “the more theological considered and so-
phisticated a text is, the more recent it is, and (2)
the simpler something is, the easier it is to reckon
its original.”®

But where is the “scientific” evidence that justi-
fies the assumption that religious texts and ideas
develop as organisms in nature? So while evolu-
tion may be a legitimate theory in the natural sci-
ences, there is no evidence that religious or spir-
itual ideas develop along the same evolutionary
lines or according to the same evolutionary rules.
As Pope Benedict XVI points out, “who would
hold that Clement of Rome is more developed or
complex than Paul? . . . Is the Didache more en-
compassing than the Pastoral Epistles?””

Benedict points out that in the development of the
early Creeds, we observe an anti-evolutionary
process. The early Church was faced with a mul-
tiplicity of complex names and concepts to de-
scribe Jesus: prophet, high priest, Lord, new Mo-
ses, new Adam, Lord, Messiah, Lamb of God,
Husband-Messiah, Suffering Servant, son of Da-
vid, and Son of Man. It simplified the process set-
tling on three titles: Christ, Lord, Son of God."°
This shows that the earliest Christian witness was
decidedly complex and theologically differenti-
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vi chung thuong bi anh hudng sai lac bai nhidu yéu
t6 bao gém thién vi va cac thanh kién 1a diéu hinh
thanh viéc xem xét dir liu cta céc sur gia va nhiing
két luAn ma ong rat ra tir chiing.

Duc Bénédictd nhan manh ba sai sét 1n trong
viéc sir dung phuong phap phé binh lich su..

L. Nhirng sai sot ctia PP phé binh lich st
Sai sét 1: M6 hinh tién héa

Nhiéu hoc gia mang theo minh mét loai mo hinh tan
tién hoa vé& sy phat trién ty nhién 14 mo hinh gia
dinh ring cic dang sdng phtic tap phat trién tir cac
dang sdng don gian hon di c6 trudc d6. Khi duge
ap dung cho viéc nghién ciru trang sach thanh, diéu
nay dan ngudi chi giai dén viéc gia dinh rang (1)
“mot ban van cang duoc coi la c6 tinh than hoc va
tinh vi hon, thi méi hon, va (2) diéu gi cang don

gian hon thi dé dugc coi 12 ban goc hon™.

Nhung dau 14 bang chitng “khoa hoc” bién minh
cho gia thiét 1a cac van ban va ¥ tudng ton gido phat
trién nhu cac sinh vat trong thién nhién? Vi vay,
trong khi thuyét tién hoa c6 thé 1a mot thuyét hop
phap trong cac khoa hoc tur nhién, khong c6 bang
chting nao cho thay rang cac tu tudng tén gido hoic
tam linh phét trién theo cing mot dudng tién hoa
hodc cung nhimg quy tic tién héa. Nhu D
Bénédictd XVIda vach ra: “Ai c6 thé cho ring [thu]
Clementé ciia Roma phat trién hon hodc phic tap
hon [thu] Phaold? . . . Didache c6 chira dung nhiéu
hon cac Thu Muc Vu khong?””

Duc Bénédictd vach ra rang trong su phat trién ciia
cac Kinh Tin Kinh ban dau, chiing ta quan st mot
tién trinh phan tién hoa. Hoi Thanh so khai phai d6i
dién v6i vo s6 cac danh hiéu va khai niém phirc tap
dé dién ta Chua Giésu: Ngon Str, Thuong Té, Chua,
Mo6sé mdi, Adam méi, Chua, Déng Mésia, Chién
Thién Chua, Pang Mésia Phu Quan, Nguoi Toi T
Pau Khd, Con vua Pavit, Con Nguoi. N6 don gian
hoa tién trinh giai quyét vao ba danh hiéu: Puc
Kit6, Chtia, Con Thién Chua.'® Diéu nay cho thiy
rang chung tir Kitd gido som nhét that 13 phirc tap

8 “Biblical Interpretation in Crisis,” in The Essential Pope Benedict XVI: His Central Writings and Speeches, p. 249.
9 “Biblical Interpretation in Crisis,” in The Essential Pope Benedict XVI: His Central Writings and Speeches, p. 10.
10 Behold the Pierced One: An Approach to a Spiritual Christology, pp.15-17.
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ated. It fell to the Church to articulate clearly who
Jesus was.

2nd Flaw: The Hermeneutic of Suspicion

Many practitioners of the historical-critical
method have as their starting point a very uncriti-
cal hermeneutic of suspicion. The term “herme-
neutic” simply means the art of interpretation. As
a result many attempt to study biblical texts as a
scientist would dissect a cadaver in the lab. There-
fore the texts are studied in isolation from their
original ecclesial and liturgical context. This is
analogous to studying the Bill of Rights and the
Constitution apart from the historical circum-
stances, writings and ideas of the men who
framed these documents.

The evil fruit of the hermeneutic of suspicion is
that mysteries are transformed into things, dead
things at that, which scholars can assemble or dis-
assemble at their pleasure. This flawed approach
1s comparable to a natural scientist studying a
plant or animal without any reference to its habi-
tat or its natural environment.

As a result the historical-critical method is often
used to deconstruct dogma, setting up a purely hu-
man, historical Jesus in opposition to the Jesus of
faith. The Church’s faith that produced the Scrip-
tures is no longer the way to find Jesus. It is
viewed as a mythical smokescreen that concealed
the historical reality.!! The Church’s traditional
use of texts in its dogmas, moral teachings, and
liturgical rituals are discarded as an impediment,
rather than an aid, to understanding the texts’
original meanings. This leads interpreters to pre-
sume, without any supporting evidence, that we
cannot trust the plain sense of the biblical texts,
because the original source traditions have some-
how been overlaid with a veneer of Church dog-
mas and institutional concerns.

In contrast, Benedict affirms the historical relia-
bility of the Gospels as factually correct and as an
accurate reflection of Jesus’ teaching. He shows
that on simply historical grounds, the testimony
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va khac biét vé than hoc. Trong trach cua Ho1 Thanh
1a n6i ro rang Chua Giésu la ai.
Sai sot thir 2: Cich Chii Gidi theo Ho Nghi

Nhiéu nguoi thyc hanh phuong phap phé binh lich
sir da khoi hanh tir mot khoa chii giai theo hd nghi
ma khong suy nghi. Thuat ngtr “khoa chu giai” chi
don thuan c6 nghia 14 nghé thuat giai thich. Do d6
nhiéu nd lyc dé nghién ctru cac van ban Thanh Kinh
nhu mot khoa hoc gia md xé xac ngudi trong phong
thi nghiém. Vi vay cac ban van bi nghién ctru tach
roi khoi bdi canh Hoi Thanh va phung vu ban dau
ctia ching. Diéu nay ciing twong ty nhu nghién ctru
Tuyén Ngon Nhan Quyén va Hién Phap tach roi
khoi cac hoan canh lich str, tic phdm va ¥ tudng cta
nhitng nguoi da dung 1€n cac van ki¢n nay.

Hau qua x4u cta chu giai theo hd nghi 13 cdc mdu
nhiém bi bién thanh cdc sy vdt, 1a céc vat chét & do,
ma cac hoc gia c6 thé tuy thich gom lai hodc théo
ra. Tiép can sai sot ndy c6 thé so sanh vi mot nha
khoa hoc tu nhién dang nghién ctru thyc vat hoac
dong vat ma khong dim xia gi ¢én méi trudng séng
hodac moi truong tu nhién cua no.

Két qua 1a phuong phap phé binh lich st thuong
dugc str dung dé thao g& cac tin diéu, thiét 1ap mot
Chua Giésu thuan tiy nhan ban lich sir d6i nghich
vo1 Chuaa Giésu cua dure tin. Purc tin cia Ho1 Thanh
d3 tao ra Thanh Kinh khong con 1a cach dé tim Chiia
Giésu nita. N6 bi coi nhu birc man che khuét thuc
tai lich sir."! Viéc sir dung cac vin ban truyén thong
ctia Hoi Thanh trong cac tin diéu, gido huan luan 1y,
va cac nghi 18 phung vu bi loai béd nhu mét trd ngai,
cht khong nhu su tro gitip, dé hiéu duoc cac y nghia
nguyén thily ciia ban van. Diéu nay khién nha cha
giai gia thiét mot cach vo can c6 rang chung ta
khong thé tin tuéng vao ¥ nghia thong thudng cua
cac van ban Thanh Kinh, boi vi cac ngudn truyén
théng ban dau bi che phu bang mot 16p vo cua cac
tin diéu va cac quan tAm vé thé ché ctia Hoi Thanh.

Nguoc lai, Buc Bénédicto da khéng dinh tinh dang
tin cay theo lich str cua cac Tin Mung nhu 1a sy that
dung din va nhu mot phan anh chinh xac gido huan
ctia Chua Giésu. Ngai cho thiy rang don thuan trén

11 Behold the Pierced One: An Approach to a Spiritual Christology, p. 43; Principles of Catholic Theology: Building Stones

for a Fundamental Theology, 92.
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of the New Testament is far more trustworthy
than the constantly shifting hypotheses of histori-
cal-critical scholarship.'?

3rd Flaw: Faith versus Reason

At the root of this misuse of the historical-critical
method is the separation of faith and reason. Ben-
edict traces this to the “self-limitation of reason”
in the philosophy of the German Enlightenment
thinker Immanuel Kant. Kant concluded that it
was impossible for human reason to know the
truth and reality of “things in themselves,” espe-
cially God. The result is an “amputated reason”
that needlessly limits our rational thought pro-
cesses to simple reflection on how things work or
what we can do with them.!® This mutation of rea-
son leads to the false premise too frequently
found in the application of the historical-critical
method, namely, we can never know for certain
about things that transcend our sense perception.
This results in studying only the ‘human element”
of the Bible, meaning that study is limited to those
things that conform to the evidence of our senses
and our understanding of natural laws of causa-
tion.

Undergirding this is the false assumption that it is
not possible for a man, Jesus Christ, really to be
God and to perform deeds that require divine
power — actions that would disrupt the general
complex of causes. What is the result? Miracles
are discarded as myths, and everything about Je-
sus that transcends his humanness is said to be un-
historical.!* This “self-limitation of reason” de-
nies in principle that we can know with certainty
anything about whether God acts or causes any-
thing to happen in the world. Because our per-
sonal experience knows nothing, for example,
about multiplying loaves of bread and fishes,
walking on water, and rising from the dead, the
biblical scholar can tell us nothing about passages
that speak of such things. As a result the task of
the exegete becomes one of explaining away bib-
lical passages rather than interpreting them. These

12 Dogma and Preaching, pp. 9-10.
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co s6 lich str, ching tir ctia Tan Udc dang tin cdy
hon nhi€u so vdi cac gia thuyét lién tuc thay doi cua
hoc thuat phé binh lich sir.!

Sai Sét thir 3: Pirc Tin chong lai Ly Tri

Nguyén nhan cua vi¢c lam dung phuong phéap phé
binh lich str nay la viéc tach roi die tin khoi 1y tri.
Puc Bénédictd da tim thiy diu vét nay & “viée ty
giéi han vao 1y tri” trong triét 1y cua tu tudong gia
Piic thoi Khai Minh Immanuel Kant. Kant két luan
rang 1y tri con nguoi khong thé nao biét duoc chan
1y va thuc tai cia “cac vat tu thé”, dic biét 1a Thién
Chuta. Két qua 1a “ly tri bi cut” 1a gidi han mdt cach
khoéng can thiét tién trinh suy tu hitu 1y cta chung
ta vé cach 1am viéc cta su vat va ching ta phai lam
gl voi ching."® Dot bién vé 1y tri nay dan dén gia
thuyét sai Jam qua thuong tim thay trong viéc ap
dung phuong phap phé binh lich str, nghia la, chiing
ta khong bao gio c6 thé biét chic vé cac diéu vuot
qua cam nhan giac quan cta ching ta. Piéu nay chi
dan dén viéc nghién ctru “yéu t6 nhan loai” cua
Thanh Kinh, nghia 1a nghién ctru bi gidi han vao
nhimng diéu phu hop véi bang ching cua giac quan
va su hiéu biét cua chung ta vé luat nhan qua tu
nhién.

Cuing cb cho diéu nay 1a gia dinh sai 1am rang khong
thé nao mot con nguoi, Chua Giésu Kitd, thuc su la
Thién Chtia va thuc hién cac viéc can quyén luc
than linh - cac hanh dong pha v& su phirc hop chung
ctia cac nguyén nhan. Két qua 1a gi? Cac phép la bi
loai ra nhu than thoai, va moi sy vé Chua Giésu siéu
vuot nhan tinh ctia Nguoi bi cho 1a khong cé tinh
lich sir.!* “Sy tur gi6i han ctia 1y tri” ndy trén nguyén
tac, khong nhan rang chung ta c6 thé biét cach chac
chén bat ctr diéu gi vé viéc Thién Chua lam hay lam
¢ cho diéu gi xay ra trong Thé gi6i. Boi vi kinh
nghiém c4 nhan cta chiing ta khong biét gi, chang
han vé viéc hoa banh va ca ra nhiéu, di trén mat
nudc va séng lai tr ¢di chét, hoc gid Thanh Kinh
khong thé cho chiing ta biét gi vé cac doan noi vé
cac diéu ay. Két qua 1a nhiém vu ctia nha chu giai
tré thanh ngudi giai thich rang cac doan iy khong
xay ra thay vi chu giai chung. Cac nha chu giai nay

13 Truth and Tolerance: Christian Belief and World Religions, pp. 158, 186.

14 On the Way to Jesus Christ, pp. 61-62
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interpreters do not transit the Bible in a way that
speaks to the human heart, but they do often bore
the intellect. This denial of the supernatural and
miraculous often confronts our unprepared chil-
dren at the college level, including in many so-
called Catholic colleges.

Another negative consequence of this approach is
the loss of a unified perspective. The books of the
Bible become a jumble of unconnected texts. This
leads to moving away from the actual words on
the page to the formulation of various unprovable
hypotheses about the production of the texts: 1)
who wrote it, 2) who it was originally intended
for, and 3) what were the various stages in the
writing and editing of the text.

The consequence is a distorted interpretation that
resembles what the interpreter speculates the text
ought to have said. The secularist’s dogma that
nothing can really have happened except what has
always happened, leads to the self-affirmation of
the interpreter — it’s about him, but it tells us noth-
ing about God’s action in the world, and it tells us
very little about the Bible. Within this bogus
framework questions about the existence of God
or the meaning of human existence are discarded
as “unscientific or pre-scientific.”

Benedict observes that a theology that “does not
express human reason in its fullness... cannot be
considered rational.”'> He asserts that reason can,
and must, be purified from these distortions. Then
scholars can embrace the entire range of questions
that men and women have and “remain open to
the consideration of ultimate truths.”!® Benedict
bases his purification of reason on the norm ob-
served in primitive Christianity, when the biblical
authors and first Christian teachers successfully
met Greek philosophy with “the profound har-
mony of faith and reason.”!”

The Hermeneutic of Faith

The historical-critical method, although a useful
tool, is unable to adequately explain the religious
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khéng truyén thu Thanh Kinh bang cach noi cho
tam hon con nguoi, nhung ho thudng lam phién
nguoi hiéu biét. Con cai ching ta chwa dugc chuan
bi & trinh d6 dai hoc, ké ca nhidu truong goi 1a dai
hoc Cong Gido, thuong phai cham tran véi viéc phu
nhan cac diéu siéu pham va ky diéu nay.

Mot hau qua tiéu cuc cua tiép can nay la danh mét
mot vién canh thong nhat. Cac sach ctia Thanh Kinh
tr¢ thanh mdt pha trdn ctia cadc van ban khong lién
hé gi v6i nhau. Didu nay din dén viéc roi xa cac 10i
that sy trén trang sach dé hinh thanh cac gia thuyét
khac nhau khong thé chimg minh duoc vé viée san
xuat cac van ban: 1) ai di viét no, 2) y dinh ban dau
1a viét cho ai, va 3) céac giai doan khac nhau viéc
viét va soan thao van ban.

Hau qua 1a mot giai thich méo mé giéng nhu nhitng
gi nguoi giai thich phong dodn 1a van ban phai noi.
Tin diéu ctia nguot theo thé tuc 1a khong gi co thé
that sy xay ra trir nhitng gi da ludn ludn xay ra, dan
dén su tu kh'fmg dinh cua nha chu giai —la vé minh,
nhung n6 khéng noi gi vé hoat dong ctia Thién Chiia
trong thé gian, va né ndi voi chung ta rét it vé Thanh
Kinh. Trong khuon kho gia tao nay, cic thic mic
vé sy hién hitu ctia Thién Chua hodc y nghia cia
cudc séng con ngudi bi loai boé nhu “khdng c6 tinh
khoa hoc hoic tién khoa hoc”.

Duc Bénédictd nhan thay rang mot than hoc “khong
dién ta 1y tri con nguoi trong sy tron ven cua no ...
khong thé dugc coi 1a hop 1y, Ngai khang dinh
rang 1y try c6 thé, va phai dugc thanh loc khoi cac
méo mo nay. Rdi cac hoc gia c6 thé nam dugce toan
bd cac cAu hoi ma nhitng ngudi nam nir c6 va “van
coi mo dé ké dén cac chan ly t6i hau™.'® Puc
Bénédicto dat viéc thanh loc 1y tri cia minh trén tiéu
chuan dugc quan sat trong Kitd gido thoi so khai,
khi cac Thanh Ky va céac bac ton su tién khéi cua
Kito gido gip triét Iy Hy Lap v6i “su hoa hop siu
xa gita dirc tin va 1y tri.”!’

Chu Giai theo Dire Tin
Phuong phap phé binh lich str, mac du 1a mét dung
cu hitu ich, khong thé giai thich day du ¥ nghia ton

15 ‘Burope in the Crisis of Cultures,” Communio 32, no. 2 (2005): 345-356.

16 «Address to Meting with Catholic Educators,” (April 17, 2008).
17 “Homily,” Washington Nationals Stadium, (April 17, 2008).
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meaning of biblical texts. It can never produce
more than conjectures and hypothesis, all of
which are constantly subject to being contradicted
and replaced by later theories. Any interpretation
that is detached from the life of the Church, which
produced the Scriptures, and from her historical
experiences can never rise above the literary
genre of a hypothesis. Benedict points out that
what is needed is a “hermeneutic of faith.”!®

The Pope is not proposing a new interpretative
system, but a spiritual disposition toward the
study of the sacred page. He rejects the artificial
limitations imposed on reason and insists that
faith is a legitimate source of knowledge. Indeed,
bringing the truths of faith to bear on biblical
questions does not stifle reason but rather frees
reason from the prison of its own self-imposed
limitations. This cooperation of faith and reason
opens the true meaning of the events and teach-
ings found in Scripture. According to Benedict:
“Faith itself is a way of knowing. If a purely ma-
terialistic explanation of reality is presumed as the
only possible expression of reason, then reason it-
self is falsely understood.”"

The hermeneutic of faith arises organically from
the historical process whereby the Scriptures
were handed down and handed on in the Church.
By studying this process by which the Scriptures
originated and were shaped over long years by the
Church’s preaching, teaching, and worship,
scholars have discovered what Benedict describes
as an “interwoven relationship between Church
and Bible, between the people of God and the
Word of God.? So rather than start from modern
scientific and philosophical principles that are ar-
bitrarily imposed on the sacred texts, Benedict be-
gins with what we know historically about how
the Scriptures were composed, edited, and trans-
mitted. Therefore, his hermeneutic of faith begins
in the heart of the Church. In this way he force-
fully demonstrates the inseparable bond between:

18 Eschatology: Death and Eternal Life, p. 272.
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gido cua cac van ban Thanh Kinh. N6 khong bao
gid ¢6 thé san xuét ra diéu gi hon cac udc doan va
gia thuyét, tat ca déu lién tuc bi phi nhan va thay
thé boi cac thuyét sau d6. Bat cir giai thich nao tach
ro1 khoi doi séng ctia Hoi Thanh, 1a co ché tao ra
Thanh Kinh, va khoi nhiing kinh nghiém lich str ciia
Hoi Thanh khong bao gio c6 thé vuot 1én trén vin
thé ciia mot gia thuyét. Dirc Bénédictd vach ra rang
didu can thiét 1a mot “cha giai theo dirc tin.”'®

Duc Thanh Cha khong dé ra mot hé thong giai thich
moi, nhung mét chuén bi tinh than hudng vé viéc
nghién clru trang sach thanh. Ngai bac bd céc gidi
han nhéan tao &p dat Ién 1y tri va nhan manh réng dure
tin 12 ngudn tri thirc hop phap. Qua that, dem cac
chan 1y dtrc tin dé quy vao cac van dé trong Thanh
Kinh khéng dép tét 1y tri, nhung giai phong 1y tri
khoi bi giam cAm trong cac gi6i han ma chinh né tu
ap dat 1én minh. Sy hop tac cua duc tin va 1y tri mo
ra y nghia thuc sy ciia cac bién ¢6 va gido huan dugc
tim thdy trong Thanh Kinh. Theo Ptrc Bénédicto:
“Chinh Ptec tin 12 mot cach dé hiéu biét. Néu mot
giai thich thuan tay duy vat vé thuc tai duoc gia
dinh 1a mot cach dién ta duy nhét cua 1y tri, thi chinh
ly tri da bi hiéu sai.”"

Phuong phap cht giai theo dtc tin phat sinh mot
cach c6 hé thong tir tién trinh lich sir qua d6 Thanh
Kinh d3 duogc truyén lai va truyén cho nhau trong
Hoi Thanh. Bang cach nghién ciru tién trinh nay ma
qua d6 Thanh Kinh dugc bat ddu va hinh thanh qua
nhiéu niam dai nhd viée rao giang, gido huin va
phung tu cia H)i Thanh, cac hoc gia da kham pha
ra diéu ma Puc Bénédictd dién ta nhu mot “mébi lién
hé hd twong giita Hoi Thanh va Thénh Kinh, giita
dan Chtia va Loi Chaa”.?® Nhu thé, thay vi bt dau
tor cac nguyén tac khoa hoc va triét hoc hién dai, 1a
diéu duoc tuy tién ap dat trén cac ban van thanh,
Duic Bénédictd bat dau voi diéu chung ta biét theo
lich sir vé cach Thanh Kinh duogc sang tac, bién soan
va truyén lai. Do d6, cach chu giai theo dirc tin clia
ngai bit dau trong long Hoi Thanh. Bang cach nay,
ngai manh m& minh chirg mdi lién hé bat kha phan

19 «Relationship between Magisterium and Exegesis,” Address to the Pontifical Biblical Commission, L’Osservatore Romano, weekly

English edition, July 23, 2003.
20 pilgrim Fellowship of Faith: The Church as Communion, pp. 32-33
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the original unity of Word, sacrament, Church au-
thority, and tradition.

In particular, Benedict identifies three critical es-
tablishments that illuminate the historical conti-
nuity between the Church of Jesus Christ and Is-
rael, and hence between the gospel of Christ and
the Word spoken by God to Israel.

1. The first establishment is that of apostolic
succession, the tradition of Church govern-
ment and ministry that guarantees the faith-
ful transmission of the apostles’ witness and
teaching to future generation. The twelve
Apostles show the continuity of the Church
with the twelve tribes of Israel.

2. Second, the establishment of the canon, the
list of those texts deemed by Church author-
ities to be divinely inspired. The canon
acknowledged the “sovereignty of the
Word” and the Church as the servant of the
Word. At the same time it established the
New Testament and the Hebrew Scriptures
as a single Scripture and “master text.”

3. Finally, the “rule of faith” (regula fidei),
guarantees the Church’s authentic interpre-
tations of the Word of God consistent with
the witness of the apostles. The rule of faith
becomes “a key for interpretation” and a
witness of the Church’s fidelity to truth.

Tradition: Memoria Ecclesiae

Benedict also speaks of the memoria Ecclesiae,
the memory of the Church as the living voice (viva
vox) of the Word, which bears the memory of
God’s saving acts in history, most decisively the
event of Christ’s descent from heaven and en-
trance into history. He says: “The whole of Scrip-
ture is nothing other than Tradition.”?! It is the
fulfillment of Christ’s promise to be with His
Church in the Spirit until the end of the age (Mt
28:20). Stated in another way, Tradition is
Christ’s living, saving, and interpretive presence
in the Church. In this context the Church under-
stands the events of Christ’s life as the fulfillment
of the Old Testament.
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ly gitra: su hiép nhét ban dau ctia Loi Chua, bi tich,
thAm quyén ctia Hoi Thanh va Thanh Truyén.

Pic biét, Birc Bénédictd d3 nhan ra dén ba co ché
quan trong lam sang to sy lién tuc lich su gitra Hoi
Thénh cta Chua Giésu Kito6 va Isreal, va do d6 gitia
phic am cua Puc Kité va Loi ma Thién Chua da
no6i voi dan Isreal.

1. Co ché thtr nhat 1 sy ké vi cdc Tong Do,
truyén thong vé viéc diéu hanh va va thira tac
vu cua HOi Thanh, dé dam bao viéc trung
thanh truyén lai chig tir va gido huin ctia cac
Tong Do cho thé hé tuong lai. Muoi hai Tong
bo cho théy su lién tuc cua HOi Thanh véi
muoi hai chi toc Israel.

2. Tht hai, viéc thiét 1ap quy dién, danh sach cac
ban vin ma cac bac cam quyén ctia Hoi Thanh
coi 1a dugc Thién Chua linh himg. Quy dién
cong nhan “chu quyén cta Loi Chta” va Hoi
Thanh nhu 13 day t6 ctia Loi Chaa. Pong thoi
quy dién da thiét 1ap Tan Udc va Thanh Kinh
Do Théi nhu mot Sach Thanh Kinh duy nhdt
va “van ban chinh”.

3. Cudi cung, “quy luat dtc tin” (regula fidei),
dam bdo su giai thich xéac thyc ctia Hoi Thanh
vé Loi Chua phu hop voi chimg tir cta cac
Tong DO6. Quy luat duc tin tré thanh “chia
khoa dé giai thich” va 1a mot chimg tir vé sy
trung thanh vaéi chan ly cua Hoi Théanh.

Théanh Truyén: Memoria Ecclesiae

Puic Bénédictd ciing noi vé memoria Ecclesiae, ky
trc ctia Hoi Thanh nhu tiéng néi séng dong (viva
vox) ctia Ngbi Loi, 1a ky trc vé cac hanh dong ctru
do cua Thién Chua trong lich su, nhét 13 bién cb
quyét dinh nhét vé Chiia Kit6 tir troi xudng va budce
vao lich su. Ngai n6i: “Toan by Thanh Kinh khong
gi khac hon 14 Thanh Truyén”.?! B6 14 viéc hoan tat
161 htra cua Puc Kitd 1a & cung Hoi Thanh cua
Nguoi trong Thanh Than cho dén tan thé (Mt
28:20). Noi cach khac, Thanh Truyén la sy hién
dién séng dong, cuu do va de gidi thich cua Puc
Kitd trong Hoi Thanh. Trong bbi canh nay, Hoi
Thanh hiéu dugce céc bién cé cua cude doi Pirc Kitd
nhu sy hoan thanh cua Cyu Udc.

21 Ratzinger Repot: An Exclusive Interview on the State of the Church, p. 160
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Sacramental Liturgy

From Apostolic times the Word of God was in-
separable from the Church’s liturgy. Benedict
points out that “a book [of the Bible] was recog-
nized as ‘canonical’ if it was sanctioned by the
Church for use in public worship.”*? Scripture is
always a summons to worship and adoration, to
the encounter with Christ in the Eucharist as sac-
rifice, presence, and sacrament. Because God’s
word always seeks conversion, it always leads us
to the sacraments. From the very beginning the
two pillars of the Church were: 1) the Word, and
2) our encounter with the Word in the sacraments.

Conclusion

Benedict shows that the original institutions of the
Church — the canon of Scripture, the apostolic suc-
cession and Tradition, and the rule of faith — were
interrelated and ordered to the sacramental liturgy
and mission of the Church. Contrary to the pre-
sumptions of historical criticism, the Church’s
structures of authority, doctrine, and liturgy are
not historical addenda overlaying or imposed on
the Scriptures. In this way Benedict shows the fal-
lacy of the modern exegesis’s methodological
suspicion of what they dub as the Church’s “inter-
ference” with the presumably pure original Word
of Scripture. After all, without these ecclesial
structures there would be no Scripture!
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Phung Vu Bi Tich

Tir thoi cac Tong Do, Loi Chua di khong thé tach
ro1 khoi phung vu ciia Hoi Thanh. Puc Bénédicto
chira réng “mot sach [Thanh Kinh] dugc cong nhan
1a “thude quy dién “néu da dugc Hoi Thanh chip
nhan dé dung trong viéc thd phuong cong cong.”?
Thanh Kinh luén 13 16i triéu tdp dé thd phuong va
t6n tho, dé gap gd Puc Kitd trong Bi Tich Thanh
Thé nhu hy té, hién dién va bi tich. Béi vi Loi Chua
lu6n ludn tim kiém sy hoan cai, ludn dan chung ta
dén cac bi tich. Ngay tur ban dau, hai cot tru cua Hoi
Thanh la: 1) Loi Chua, va 2) cudc gap go cua chiing
ta vai Ngobi Loi trong cac bi tich.

Két luin

Ptrc Bénédictd cho thiy ring cac co ché ban dau
ctia Hoi Thanh — quy dién TK, viéc ké vi cac Tong
Db va Thanh Truyén, va quy luat dic tin — da duoc
lién két v6i nhau va duoge sép dat cho phung vu bi
tich va st vu ciia Hoi Thanh. Trai nguoc voi cac gia
dinh ctia khoa phé binh lich str, cau trac quyén binh,
gido thuyét va phung vu ctiia Hoi Thanh khdng phai
la cac diéu thém vao theo lich str chong 1én hoic ap
dat tréen TK. Bing cach nay, Puc Bénédictd cho
thiy su sai lac cia phuong hd nghi cta cach chu giai
hién dai vé diéu ma ho cho la “su can thiép” cia Ho1
Thanh vao Loi duoc coi 1a thuan tiy nguyén thiy
ctia Thanh Kinh. Sau cing, néu khong c6 cac cau
tric Ho1 Thanh nay thi khong ¢6 Thanh Kinh!

22 Principles of Catholic Theology: Building Stones for a Fundamental Theology, p. 148, also 150.



