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Our communion in the mysteries of Jesus
Sv hiép théng cua chung ta v&i cac mau nhiém clda Chua

Christ did not live for himself but
for us, from his Incarnation to his
death and Resurrection.

e He is "our advocate with the
Father."

e In all of his life Jesus presents
himself as our model.

e Christ enables us to live in him
all that he himself lived, and he
lives it in us.

o We are called only to become one
with him as the members of his
Body (519-521).

Pt Kito d3 khong song cho minh nhung cho
chiing ta, tir khi Nhap Thé dén khi chét va Phuc
Sinh.

e Nguoi la “Pang bao chira cho ching ta véi
Chuia Cha”.

e Trong toan thé cudc doi Chua Giésu trinh
bay Chinh Ngudi nhu gwong mau cua
chung ta.

e Duc Kitd ban cho chung ta kha ning séng
trong Ngudi tit ca nhitng gi Nguoi di song,
va Nguoi dang song diéu Ay noi chung ta.

e Chung ta chi dugc moi goi nén mdt voi
Nguoi nhu phan tir cia Than Thé Nguoi.




11/5/2019

Personal Implication of Jesus Resurrection

Why did early Christian communities
believe that Jesus Resurrection had
implications for them personally and
not just for Jesus?

 Both Paul’s letters and the gospel
accounts affirm that, “in the revelation
and experience of the risen Lord, the
disciples themselves were transformed.
They experienced God bestowing upon
them personally the gift of salvation”
(p. 235).

Tai sao cdc cong dong Kité hitu so khai
tin rang sw Phuc Sinh ciia Chiia Giésu
c6 ¥ nghia déi véi cd nhén ho chir
khéng chi déi véi Chiia Giésu?

* Ca cac thu Thanh Phaold 1an cac tuong
thuat Tin Mung déu khing dinh rang,
“trong mic khai va kinh nghiém vé Chita
Phuc Sinh, chinh cac mén dé da duoc bién
d6i. Ho d3 kinh nghiém Thién Chua ban
cho ca nhan ho mén qua ciru 16i (trang
235).

Jesus’ Resurrection is an Eschatological Event

What is meant by the claim that
Jesus’ Resurrection is an
eschatological event?

* Jesus’ resurrection is understood
as an eschatological event in that it
is understood to be the definitive
action of God in human history
that has ushered in the realization
of the eschatological age, i.e. that
there will be no more interventions
by God since no more are
necessary.

Tuyén bo rang viéc Phuc sinh cua
Chua Giésu la mot sw kién canh
chung nghia la gi?

* Vigc phuc sinh cua Chua Gi€su dugc
hi€u la mot sy kién canh chung vi n6
dugc hiéu nhu hanh dong dat khoat
cua Thién Chua trong lich st nhan
loai da dugc mo ra trong nhén thirc 16
rang vé thoi canh chung, tic 1a sé
khong con sy can thiép nao cua Thién
Chua nira. Vi khong con can thiét
nira.
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Basis for our Faith

What is the basis for contemporary
believers to base their faith on the
testimony of a relatively few number of
early witnesses?

* The historical testimony of relatively few
witnesses is effective only because believers
today also experience the presence of the
Risen Christ alive to them and know the
power of the Spirit. The testimony of the
historical witnesses might predispose
someone to opening themselves up to the

possibility of encountering Christ and might

provide an explanation and language to
describe a lived experience, but they would
be worthless without the lived experience.

Diéu gi la nén ting cho viéc cdc tin hitu
dwong thoi dat dvc tin ciia ho dwa trén
ching tiv ciia mét sé it nhin chirng ban
didu?

« Chung tir lich sir ctia trong dbi it nhan
chimg c6 hi¢u luc chi vi cac tin hitu ngay

nay cting kinh nghiém su hi¢n dién cta Buc
Kit6 Phuc Sinh dang song voi ho va biét
quyén ning cua Chua Thanh Than. Ching
tir ctia cac nhan chimg lich sir ¢ thé chuan
bi cho nguoi ta mé long ra cho kha nang
gap gd Duc Kitd va ¢6 thé cung cap mot
giai thich va ngdn ngir d¢ mé ta mot kinh
nghiém song, nhung ching s& khong cé gia
tri néu khong co kinh nghiém séng.

Jesus’ Resurrection and Ours

What is the relationship between faith
in Jesus’ Resurrection and an
understanding of the promise of the
resurrection of the body for all
believers?

* Jesus’ resurrection is confirmation that
the bodily character of our human
existence is a constitutive part of our
nature and that his resurrection is the

model and example what God will do for

all of us.

Méi lién hé giiva dic tin vao sw Phuc
Sinh ciia Chiia Giésu va sw hiéu biét
vé 1oi hiva vé sw song lai ciia thin
xdc vdi tit cd cdc tin hiru la gi?

e Su Phuc Sinh ctia Chua Giésu la su xac
nhan rﬁng dic tinh thé x4c cta sy ton
tai cia con ngudi chiing ta 1a mot phan
c4u thanh ban chét cua ching ta va viéc
Phuc Sinh ctia Nguoi la mo hinh va la
thi du vé& diéu Thién Chia s& 1am cho
tat ca chung ta.
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Resurrection is the foundation for doing Christology today

Why can it be said that the
Resurrection is the foundation for
doing Christology today?

« Since Christology is the process of
interpreting one’s experience of God in
and through Jesus, the resurrection as
the definitive and pivotal act of God in
and through Jesus must permeate,
inform, and transform any
interpretation and therefore is the
ground for doing Christology..

Tai sao cé thé ndi rang viéc Phuc
Sinh la nén ting dé lam Kité hoc
ngay nay?

« Vi Kit6 hoc 1a tién trinh giai thich kinh
nghiém ctia mot ngudi vé Thién Chua
trong va qua Chua Giésu, nén vi¢c
Phuc Sinh nhu hanh dong dut khoat va
nong cbt cua Thién Chua trong va qua
Chuia Giésu phai thAm nhuan, thong tin
va bién doi bat ctr sir giai thich ndo va
do d6 13 nén tang dé lam Kito hoc.

Discussion Question

If you were in a conversation with
someone who knew nothing about
Christianity, and that person asked
you, “Was Jesus a person or was he
God?”” how would you answer?

Néu ban néi chuyén véi mét nguwoi

khéng biét gi vé Kité gido, va nguoi
dy héi ban, “Chiia Giésu la mét con
ngwoi hoac la Thién Chua? Ban sé
trda loi ra sao?
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Introduction to the problems of early Church’s Christology

After the Apostolic era, the Church moved

from the Jewish world to the Hellenic world.

The two cultures are completely different.

* The Israelites focused on the historical, on
concrete events and experiences, from which

they inferred what they regarded as truth.

» The Greek focused upon the trans-historical,
the abstract and universal, as the criterion of

the truth.
* Thus, for the Greek mind, previously

affirmed truths became the criteria of what

could be, whereas for the Semitic mind,
unfolding reality became the criterion of
what is really true.

Sau thoi cac Tong dd, Hoi Thanh chuyén tur
the gigi Do Thai sang thé gioi Hy Lap. Hai
nén van hoa hoan toan khac nhau.

* Nguoi Do Thai tap trung vao lich sir, vao cac
su kién va kinh nghiém cu thé, tir d6 ho suy

ra nhiing gi duoc coi la chan ly.

* Nguoi Hy Lap tap trung vao nhiing gi xuyén

lich su, triru twong va pho quat, nhu tiéu
chuan cua chan ly.

* Do d6, véi nado trang Hy Lap, nhiing chan 1y

duoc kh'fmg dinh tir trude tro thanh ti€u

chuén cua nhitng gi ¢6 thé co, trong khi véi
nao trang Semit, thuc tai dugc mo ra thanh

ti€u chuan ctia nhirng gi thyc sy dung.

* For the Semite, the appearance of
Jesus, his prophetic mission, his
healing works, and his resurrection to
the fullness of life constituted the
climactic moments of a lengthy history
of God's loving kindness toward the
Israelites.

* For the Greek, the appearance of Jesus
could not be so easily understood
within a context of divine-human
interaction.

» The proclamation of Jesus crucified
and risen in the context of Hellenism,
required a profound theological
conversion before it could embrace
Christological insight and genuinely
Christ-centered transformation.

* D01 voi nguoi Semit, sy xuat hién cua

Chua Giésu, stir vu ngdn st ciia Nguoi,
viéc chira lanh cua Nguoi va viéc phuc
sinh dén cudc sdng vién man cta Nguoi
d3 tao nén nhitng gid phut cao diém cia
mot lich st 1au dai vé long nhan ai cua
Thién Chtia dbi véi dan Israel.

DPéi voi nguoi Hy Lap, su xuét hién cua
Chua Giésu khong thé dé hiéu nhu vay
trong bdi canh cua su twong tac giira than
minh va con nguoi.

* Vi¢e loan bao Chua Giésu chiu dong dinh

va phuc sinh trong bdi canh Hy Lap, doi
hoi mot sy thay ddi vé quan niém than hoc
sdu xa trude khi ngudi ta c6 thé nim duoc
sur hicu biét vé cua Kitd hoc va su bién doi
quy Kit6 thuc su.
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Questions about the nature and power of God

* Clearly the God of Abraham, Isaac, and Jacob,
the God of Moses and Aaron, the God of
David and Solomon was quite different from
the God of Socrates, Plato, and Aristotle, the
God of Plotinus and of the rest of Greek
philosophers.

« Differences in their approaches to
understanding God made it very difficult to
understand Jesus and God alive for us in and
through him.

« Not only were the questions different, not only
were the religious traditions different, but the
very style of thinking itself was different,
foreign to the thought patterns of the sacred
writers who crafted Christian tradition at its
outset.

RO rang 1a Thién Chutia cua Abraham, Isaac, va
Giacop, Thién Chua cia Mosé va Aaron, Thién
Chua cua Davit va Saldomoén kha khac véi
Thién Chua cua Socrates, Plato va Aristotle,
Thién Chua cta Plotinus va cia céc triét gia
Hy Lap khac.

Su khac biét trong cach tiép can cua ho dé hiéu
vé Thién Chua khién cho viéc hiéu vé Chua
Giésu va Thién Chua dang sdng cho ching ta
trong va qua Ngudi trd nén rat kho hiéu
Khoéng nhiing chi cac cau hoi 1a khac biét,
khong nhitng chi cac truyén théng ton gido 1a
khéc bi¢t ma chinh cach suy nghi ciing khac
biét, xa la voi cac kiéu suy nghi cia céc tac gia
thanh da tao ra truyén thong Kito gido ngay tir
ban dau.

The Divinity of Jesus: Its Affirmation and Meaning

* The struggle to understand Jesus and to
express clearly the authentic experience of
salvation had its beginning even within the
apostolic churches themselves as those

churches strove to communicate the import

of Christ's death and resurrection for all
believers.

* The expansion of Christianity into the
Hellenic culture, however, brought this
struggle to a new pitch of intensity, largely

because the Hellenic religious tradition and

the abstract ways of Greek thinking
prompted questions and called for a

precision which the Semitic culture had not

dreamed of.

Cudc vat 1on dé hiéu Chua Giésu va bay
t6 rd rang kinh nghiém dich thyc vé on
ctru rdi da bat dau ngay ca trong chinh cac
hoiu thanh tong do khi cac hoi thanh nay
cd géng truyén dat tam quan trong cua cai
chét va su phuc sinh cua Puc Kitd cho tat
ca cac tin hiru.

Tuy nhién, viéc mé rong Kitd gido sang
van hoa Hy Lap da dua cudc vat 16n nay
1én mot cudng d6 méi, phan 1on 1a do
truyén thong t6n gido Hy Lap va cach suy
nghi triru tugng ctia Hy Lap da dat ra cac
véan dé va doi phai c6 mot su chinh xac
ma van hoa Semit khong tudéng duoc.
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The Divinity of Jesus: Its Affirmation and Meaning

* The missionary Church proclaiming the
Gospel and the converts who recently
embraced the Gospel quickly became one
Church within the Greek world.

» They were joined together in a common
effort to make the import of God's revelation
in Jesus, the gift of universal salvation,
known and appreciated. The endeavor
centered upon Jesus, the one Mediator of
salvation.

 The underlying concern was to safeguard the
authentic experience of salvation itself, the
salvation which these churches experienced
again and again in worship and life as they
encountered the healing presence of God in
and through the crucified and risen One.

« Hoi Thanh truyén gido loan bao Tin Mimg va
nhirng ngudi mai tré lai dd mau man don nhan
Tin Mung da tré thanh mot Hoi Thanh trong
thé gi¢i Hy Lap.

* Ho d3 két hop v6i nhau trong mot nd luc
chung dé 1am cho tAm quan trong ctia méc khai
ctia Thién Chua trong Chuia Giésu, hong an
ctru d6 phd quat, duoc ngudi ta biét dén va
danh tran quy. NO luc tap trung vao Chiia
Giésu, Dang trung gian cia on ctru roi.

« Mbi quan tam co ban la dé bao vé kinh nghiém
dich thuc vé chinh on ctru do, on ctru r6i ma
cac hoi thanh nay da kinh nghiém nhiéu lan
trong phung tu va doi song khi ho gap su hién
dién chira lanh ctia Thién Chua trong va qua
Déng bi dong dinh va phuc sinh.

The Initial Struggle for Clarity Regarding Christ's Divinity

Early post-apostolic Church leaders offered
diverse ways of expressing and understanding
the divine power in Jesus.

Céc nha lanh dao Hoi Thanh thoi hau tong d6 da sém
dua ra nhirng cach khac nhau dé dién ta va hiéu quyén
nang cta Thién Chua trong Chua Giésu.

« For Justin, Jesus was truly the Word (Logos) * Dbi véi Thanh Gustind, Chua Giésu thyc sy 1a Ngdi

become flesh (Jn. 1:14). But he understands
the Logos as Reason, as a principle of order
intrinsic to the universe. For John, Logos
means God's creative Wisdom, an aspect of
God's creative action in the world, a
Wisdom remaining within God's very Self.

 For Origen of Alexandria, God truly begot ~ *

the Logos, God's own Wisdom, eternally
and that this Wisdom is the complete
expression of God's own being, but the
Logos was not God's own Self, but God's
image, subordinate to the Father, a "second
level God.".

Loi (Logos) trd thanh nhuc thé (Ga 1, 14). Nhung
ngai hiéu Logos nhu Ly Tri, nhu mdt nguyén tic trat
tu noi tai ddi v6i vii tru. V&i Thanh Gioan, Logos
nghia la Sy Khon Ngoan sang tao cia TC, mot khia
canh cua hanh dong sang tao cua TC trén thé gian,
mot Sy Khon Ngoan ¢ lai trong chinh Thién Chua.
i véi Origen thanh Alexandria, Thién Chua thyc sy
da sinh ra Logos, Sy Khon Ngoan cta chinh Thién
Chua, tir mudn doi va Su Khon Ngoan nay 1a biéu
hién hoan toan cta chinh Thién Chtia, nhung Logos
khong phai 1a Chinh Thién Chtia, ma 1a hinh anh cta
Thién Chua, phy thudc vao Chuia Cha, mét “Thién
Chua cip hai*.
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The Initial Struggle for Clarity Regarding Christ's Divinity

* Irenaeus (185), bishop of Lyon, explicitly
defended the "fullness of the Divinity of
the Logos," maintaining that the Logos
becomes Mediator in the very action of
assuming a human nature in Jesus of
Nazareth, rather than by being a "distinct
middle reality" between God and
humankind.

Tertullian insisted that God is absolutely
one and indivisible in nature, but that this
one God is threefold in the way in which
God expresses God's Self. For Tertullian
the Logos could be both distinct from the
Father and yet truly one with the Father,
God remaining one indivisible (though not
indistinguishable) reality.

* Thanh Iréné (185), gidm myc Lyon, da bao v¢
mot cach rod rang "sy sung man cua Thién tinh
ctia Logos", qua viéc xac nhén rang Logos tro
thanh Dang Trung Gian trong chinh hanh
dong mac léy ban tinh nhan loai noi Chua
Giésu thanh Nazareth, thay vi 1a mot “thuc tai
trung gian khéc biét* gitra Thién Chua va loai
nguoi.

» Tertulliand nhin manh rang Thién Chaa tuyét
dbi duy nhat va khong thé phan chia noi ban
tinh, nhung Thién Chua nay c6 ba ngoi theo
cach Ngai bay téi Ban Nga ctia Ngai. Voi
Tertulliand, Logos c6 thé vira khac biét véi
Chua Cha va thuc su 1a mot vai Chua Cha,
Thién Chua van 1 thuc tai duy nhit khong thé
phan chia (du khong thé phén biét).

The Context and The Terms of The Definition of Nicea (325)

« For Arius of Alexandria, God's being must be
absolutely one; God's transcendence renders
it impossible for God to have any contact or
relationship with the created world.
Therefore, the Logos cannot be God in the
proper sense of the term. He is first in the
order of creation, the firstborn of creation,
superior to everything created, God's agent in
creation, but not God.

If Arius were correct, then we would have to
acknowledge that in Jesus we would not truly
encounter God, nor would we experience
unconditional salvation in the Lord....
Humankind might receive good example
through him, but it would not receive the
energy of God's own life, nor would it be
reconciled with God in God's Self.

* Vi Arib thanh Alexandria, Thién Chua phai tuyét
dbi duy nhat; Sy siéu viét cua Thién Chua cho thiy
Thién Chuia khong thé c6 bat cwr tiép xtc hodc quan
hé nao voi thé gidi thu tao. Do do, Logo khong thé
1a Thién Chua theo ding nghia cia thuét ngit nay.
Nguoi la diing dau theo tht tu sdng tao, 1a con dau
long cua su sang tao, vuot trdi hon moi su dugc tao
thanh, tdc nhan cua Thién Chua trong viéc tao
dung, nhung khong phai 1a Thién Chua.

* Néu Ari6 dting, thi chiing ta phai thira nhan rang
trong Chua Giésu, chiing ta khong thyc sy gap go
Thién Chua, va s& khong kinh nghiém on ciru roi
v diéu kién trong Chta.... Nhan loai c6 thé nhan
dugc guong sang qua Nguoi, nhung khong nhan
duogc nang luong cua su séng cia chinh Thién
Chua, ciing s€ khong dugc hoa giai véi Thién
Chua trong chinh Thién Chua.
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The Context and The Terms of The Definition of Nicea (325)

« Athanasius, a deacon (later bishop) of .
Alexandria opposed Arius. He believed that
if Christ were not truly God, we would not be
redeemed, for only the immortal God could
redeem us from our subjection to death, only
the God of limitless love could heal us from
our inclinations to selfishness and sin, only
the eternal God could give us a share in
everlasting life. Christians experience
salvation in and through Jesus precisely in
this form. Therefore the Logos, in taking
flesh in Jesus, necessarily both reveals and
communicates God's very Self to humankind.

« In order to secure this perspective, the .
Church leaders gathered at Nicea (located in
modern Turkey), condemned the teaching of
Arius, and affirmed that of Anathasius.

Thanh Athanasio, mét pho té (sau nay la g1am muc)
ctia Alexandria dd phan d6i Arid. Ngai tin ring néu
buc Kitd khong thuc su 1a Thién Chua, chung ta sé

khong dugc ctru chudc, chi ¢6 Thién Chua bat tir méi

¢0 thé ctru chung ta khoéi ach thong tri ctia sy chét,
chi c6 Thién Chuia cua tinh yéu v han méi cé thé

chita lanh chiing ta khoi nhiing khuynh hudng ich ky

va t9i 16i, chi ¢6 Thién Chiia vinh hang moi ¢ thé
cho chung ta thong phan vao su séng vinh ctru. Cac
Kit6 hiru kinh nghiém on ctru 16i trong va qua Chtia
Giésu chinh trong dang nay. Do do6, Logos, khi mac
14y xac pham trong Chtia Giésu, nhét thiét mic khai
va truyén dat chinh Thién Chua cho loai ngudi.

Dé bao dam quan diém nay, cac nha lanh dao Hoi
Thanh d3 hop & Nicea (6 Tho Nhi Ky hién dai), 1én
an gido hudn ctia Arid va khang dinh gido huin ciia
Thanh Anathasiod

Further Implications and Limits of The Nicean Teaching

» According to Nicea, The Logos is fully divine,
equal to the Father, the same true God as the

* Theo CP Nicea, Logos hoan toan la Thién Chua,
ngang hang véi Chua Cha, cling 1a mot Thién

Father is God. The Logos and the Father are
"one in being," with the necessary result that,
in Jesus, one meets God's very Self.

» What the council through its use of the word .
homoousios, was formally to introduce non-
biblical, Hellenistic terminology into official
Christian theology and into solemn Christian
statements of belief.

» The Council's definition meant that the Logos
was God in the sense that the Old and New
Testaments describe God: the ever-active and
dependable transcendent God who saves us
from every evil because that God is enduring
love.

Chua that nhu Chaa Cha la Thién Chua. Logos va
Chua Cha “dong ban thé", vai két qua thiét yéu 13,
trong Chua Giésu, nguoi ta gép chinh Thién Chua.
Diéu Cong Pdng qua viée sir dung tir homoousios,
da chinh thuc gioi thiéu thuat ngtr Hy Lap ngoai
Thanh Kinh vao than hoc chinh thirc ciia Kito giao
va vao nhiing 161 tuyén tin long trong cua Kitd
giéo.

Dinh nghia cia Cong ddng c6 nghia la Logos 1a
Thién Chua theo nghia ma Cyu Udc va Tan Uédc
mo ta Thién Chua: Thién Chua siéu viét luén hoat
dong va dang tin cay, Pang ciru chiing ta khoi moi
su dit vi Thién Chiia 13 tinh yéu bén viing.
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Early Confusion and Doubts Concerning Jesus' Humanity

« For the original disciples and early Church,
the humanity of Jesus was never a question.
A number of late second-century leaders,
however, espousing heretical Gnostic
principles, thought that the suggestion that
God took on flesh implied that God had
united God's Self with evil.

Thus Marcion of Pontus, and others
categorized as "Docetists,"” regarded Jesus'
humanity as mere appearance, not real.... It
was in this context that Irenaeus of Lyons
wrote his work known by the generic title
Adversus Haereses, in which he strongly
defended the full humanity of Jesus. Shortly
afterwards, Tertullian also rebuffed Marcion
and the Gnostics in general, insisting that the
flesh is an object of God's love.

Cac mon d¢ nguyeén thuy va Hoi Thanh so khai khong
bao gio dat van dé voi nhan tinh ctia Chua Giésu.
Tuy nhién, mot sb nha lanh dao cubi thé ky thu hai,
theo cac nguyén tic cua lac gido Ngo dao, dd nghi
rang dé nghi rang Thién Chua mic ldy xac pham am
chi rang Thién Chiia d& hop nhat Ban Ngi ctia Chinh
Thién Chua voi su dir.

Do d6, Marcion thanh Pontd va nhiing nguoi khac bi
coi 12 “Phéai Ao Than", coi nhén tinh cia Chua Giésu
chi 12 vé bé ngoai, chir khéng phai 1a that sy. Chinh
trong boi canh nay, Thanh Iréné thanh Lyons d viét
tac pham duoc biét dén vai tya dé chung 1a Adversus
Haereses — Chong Lac Gido, trong d6 ngai manh mé
bao v€ toan by nhan tinh cua Chua Giésu. Ngay sau
6, Tertulliand ciing chng lai Marcion va phai Ngo
dao néi chung, khang dinh rang than xac 1a mot ddi
tugng cua tinh yéu ctia Thién Chua.

Early Confusion and Doubts Concerning Jesus' Humanity

« Later, Eastern theologians began denying not
the flesh or body of Christ, but the reality of
Christ's human soul.

The Greek word sarx (“flesh"), in the New
Testament denoted "the whole person,” "body
and soul," "mind, heart, flesh, and bone." Such
was the understanding of John about Word
(Logos) became flesh (sarx)....

To the Greek, sarx meant body (materiality), as
distinguished from psyche (soul) or nous
(mind), the non-material, spiritual dimension(s)
of each human being.

Hence, to the Greek, the affirmation that the
Word had become flesh left open the question
of whether or not that Word had assumed a
human soul. For these thinkers, the reality of
Jesus' human soul was not certain.

Sau d6, cac than hoc gia Pong phuong bét dau phu
nhan khong nhing xac pham hay than thé cta Dirc
Kit6, ma thyc tai vé linh hon nhan loai cia N guoi.
Tu Hy Lap sarx ("xéc thit"), trong Tan UGc ¢6 nghia
14 "toan thé con nguoi”, "than xac va linh hon", "tri
khon, qua tim, thit va xwong". D6 1a sy hiéu biét ciia
Thanh Gioan vé Ngoi Loi (Logos) da tré thanh nhyc
thé (sarx).

D6i voi ngudi Hy Lap, sarx co nghia 1a than xac (vat
chat), nhu dugc phan biét voi psyche (hdn) hodc
nous (tri khon), 1a chiéu kich phi vat chat, tinh than
clia mdi con ngudi.

Vi thé, v6i ngudi Hy Lap, viée khang dinh rang Ngoi
Loi that sy da tré thanh nhuc thé mé ra cau hoi liéu
Ngoi Loi éy cO mac léy mdt linh hdn nhan loai
khong. Véi cac tu tudng gia nay, thyc tai vé linh hon
nhan loai ciia Chua Giésu 1a diéu khong chéc chin.

10
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The Debate and The Decision at Constantinople | (381)

* Bishop Apollinaris took seriously the teaching of
Nicea and the work of Athanasius. Yet he wished
to address the unanswered question: How is the
Logos related to Jesus of Nazareth? In his way
of thinking, the Logos took the place of the soul
of Jesus. Thus, Apollinaris sponsored what has
become known as a Logos-sarx Christology, a
Christology already suggested in the writings of
Athanasius and supported by the theologians of
Alexandria.

« But Apollinaris, wishing to uphold Jesus'
likeness to us as fully as possible, made a further
distinction. He envisioned human being
composed of material body, sensual soul
(psyche), and mind soul (nous). The Logos, in
Apollinaris' later teaching, replaced only the
mind soul of Jesus.

* Giam muc Apollinaris coi trong giao huin ctia CH
Nicea va cong viéc cua Thanh Athanasio. Tuy
nhién, 6ng mudn giai quyét thic mic chua dugc
tra 10i: Logos lién quan voi Chua Giésu thanh
Nazareth nhw thé nao? Theo cach suy nghi cua
6ng, Logos da thay thé linh hon cua Chiia Giésu.
Do d6, Apollinaris da bao trg cho cai goi la Kito
hoc Logos-sarx, mot Kitd hoc da dugc déra trong
cac tac phélrn cua Athanaxid va duogc cac than hoc
gia 0 Alexandria ung ho.

« Nhung Apollinaris, muén phat huy su giong nhau
ctia Chtia Giésu v6i chiing ta cang day du cang tét,
da phan biét xa hon nira. Ong hinh dung con
ngudi gdm co thén thé vat chit, gide hon (tam ly)
va linh hon (nous). Logos, trong gido huan sau
nay ctia Apollinaris, chi thay thé linh hon cua
Chua Giésu.

The Debate and The Decision at Constantinople 1 (381)

* The theologians of the Church at Antioch taught
that the eternal Word had assumed in Christ an
entire human nature, body and soul, sensual and
intellectual - a view which later theologians
classified as a Logos-Anthropos (Word-Human
or Word-Man) Christology. The champion of
this position, Theodore, a monk in Antioch and
later bishop of Mopsuestia in Cilicia, taught
clearly that there are two distinct natures in
Christ: Jesus lived among us as fully human and
fully divine.

 With the distinctive positions of Apollinaris on
the one hand, and Theodore on the other, the
terms of the Christological struggle were clear.
the turmoil necessitated the convocation of
another universal council, the first at
Constantinople, in 381.

* Céc than hoc gia cua Hoi Thanh ¢ Antioch da
day rang Ngbi Loi vinh ciru dd mic 14y trong
D Kitd toan bo ban tinh nhén loai, xac va hon,
theo cam giac va tri tu¢ - mot quan diém ma céc
than hoc gia sau nay da xép loai 1a Kit6 hoc
Logos-Anthropos (Loi - Nhan) . Nha vo dich ctua
quan diém nay, Theodore, mét tu si & Antioch va
sau do 1a gidm muc Mopsuestia ¢ Cilicia, da day
1 rang rang c6 hai ban tinh khac biét trong Pirc
Kit6: Chiia Giésu song giira chiing ta la con
nguoi hoan toan va Thién Chua hoan toan.

* Véi cac lap trudong khac biét, mdt bén la cua ién
ctia cudc tranh chip Kitd gido da rd rang. sy hdn
loan doi hoi phai c6 su thuyét phuc cua mot
Cong Pong Chung khac, 1an dau tién tai
Constantinople, vao nam 381.
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The Debate and The Decision at Constantinople | (381)

» The focus of Constantinople | centered on
upholding the truth and reality of Christian
salvation. The Council Fathers firmly believed,
from their and the Church'’s faith-experience,
that in Christ God had granted to human beings
the gift of divine life.

* But if Christ were not fully human, then the gift
established by the incarnation of the Logos and
fulfilled through Christ's journey through death
to the resurrection, would not have been given
truly to human beings. He would not be a sign,
a true expression, of the fact that God wished to
fill humans with God's life-giving presence.
And whatever the Church experienced would
not be the definitive gift of God's Self.

* In short, the human community would not have
been redeemed.

* Trong tdm cua Constantinople I tép trung vao viéc

x4c nhan chan 1y va thyc tai vé on ctru d6 Kitd gido.
Cac Nghi Phy Céng Déng da tin chéc, tir kinh
nghiém dirc tin ctia cac ngai va ciia Hoi Thanh, ring
trong Puc Kito, Thién Chiia da ban cho con nguoi
hong an sy séng ctia Thién Chia.

Nhung néu Duc Kité khong hoan toan 1a nguoi ta,
thi mén qua duogc thiét lap boi su hién than cia
Logos va dugc hoan thanh qua cudc hanh trinh cua
Pric Kitd qua cai chét dén phuc sinh, s& khong thuc
su duoc ban cho nhan loai. Nguoi s€ khong phai 1a
mot dau chi, mot biéu hién that, vé thuc tai raing TC
mudn d6 dﬁy con nguoi voi sy hién dién ban su séng
ctia TC. Va bt cir diéu gi HT d4 trai qua s& khong
phai 1a moén qua dut khoat cia Chinh Thién Chua.
Toém lai, cong déng nhan loai s€ khong dugc clru
chudc.

The Debate and The Decision at Constantinople | (381)

» The Council Fathers adopted a principle which
Gregory of Nazianzen had formulated earlier in
his effort to refute Apollinaris: "What is not
assumed, is not redeemed, what is united with
God is also saved.”

« |If the Logos had not assumed a human mind and
human will, God would not have embraced these
human powers; they would not be healed of
darkness, weakness, sinful inclination.

* Therefore, in Christ the fullness of what is
human has been united with God. It is we, in all
that we are, who have been truly and fully
redeemed.

« in addition to condemning the teaching of
Apollinaris, the Council also clarified the
ambiguity creedal formula in the Nicene.

* Cac Nghi Phy ciia Cong Ddng da théng qua mot
nguyén tic ma Thanh Gregori6 thanh Nazianzen da
dua ra trudc d6 trong nd luc bac bo Apollinaris:
“Piéu gi khong dwoc mdc ldy, thi khong dwoc ciru
chuge, diéu gi hop véi TC thi ciing dwge civu”.

* Néu Logos khong mic 14y mét tri khon va y chi con
ngudi, Thién Chiia s& khong 6m 14y cac kha ning
nay cua con nguodi; chung s€ khong duoc chira lanh
khoi t6i tim, yéu dudi, khuynh huéng d& pham toi.

* Do @6, trong Puc Kito, sy tron ven cua con nguoi
da dugc két hop véi Thién Chuia. Chinh ching ta,
trong tat ca nhiing gi chiing ta 13, 1a nhiing nguoi da
dugc ctru chudc that sy va tron ven.

« Ngoai viéc 1én 4n gido huén ciia Apollinaris, Céng
Pong ciing lam sang t6 cong thire dire tin ciia Cong
Pong Nicé.
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What is the meaning of the philosophical term logos

 The technical term logos (meaning
“word”) came to borrow senses from
both the Semitic tradition of the eternal
Wisdom of God that is part of (or
perhaps the source or means of) God’s
creative activity in the world and the
philosophical systems that saw the
logos as the principle of reason or
order intrinsic to the universe.

« Early Christian theologians found it a
helpful way of trying to understand the
nature of the relationship of the divine
to Jesus.

» Thuat ngir logos (c6 nghia 1a Ngoi Loi) da
muon cac y nghia tir ca truyén thong
Semit vé Pirc Khén Ngoan vinh civu clia
Thién Chua, 1a mot phan (hodc c6 18 1a
ngudn hodc phuong tién) cua hoat dong
sang tao cua Thién Chua trong thé gian va
cac hé thong triét hoc di coi logos nhu
nguyén tic cia Iy tri hodc trdt t ndi tai
doi véi vii tru.

« Cac than hoc gia Kit6 gido ban dau thay
d6 12 mot cach hitu ich dé ¢ ging hiéu
ban chét ciia méi lién h¢ cua Thién Chua
véi Chua Giésu.

The Salvific Value and The Limits of The Conciliar Decision

While not answering every question,

Constantinople | assures us that we in the entirety

of our humanity, like He in the entirety of his

humanity, have been embraced by God.

» We can find God in the depth of whatever is
human, in our every human experience.

 Nothing of our life's experience cannot be
redeemed; God's saving presence and saving love
touch every facet of our being and our lives.

Forgetting Jesus' humanity leads us to place

Christ on a pedestal in such a way that

« He no longer could serve as a true model and
leader.”

< We cannot not find in Him a genuine companion,
who could show us the possibility of overcoming
the temptations and pitfalls which challenge us in
our struggle to embrace God's reign.

Trong khi khong tra 161 moi cau hoi, Constantinople |
dam bao cho chung ta rang toan b nhén tinh cua
chung ta, giéng nhu Chua Giésu trong toan bd nhan
tinh ctia Nguoi, da duoc Thién Chia 6m lay.

« Chung ta c6 thé tim thdy TC & chiéu siu ctia bat cir cai
gi 1a nhan loai, trong moi kinh nghiém cia con ngudi.

« Khoéng c6 gi trong kinh nghiém séng cua ta ma khong
thé duoc ctru chude; Sy hién dién ctru do cua TC
cham dén moi khia canh cta ban than va doi séng ta.

Viéc quén nhan tinh ciia Chiia Giésu dan ching ta dén

viéc dat bBuc Kito6 1én bé theo cach ma

* Nguoi khong con c6 thé phuc vu nhu mot mau guong
va thu 1anh that.

* Ta khong thé tim thay noi Ngudi mot ban dong hanh
dich thyc, co thé chi cho ta thdy kha ning thing vuot
nhitng cam dd va cam by 1a nhing gi thach d6 ta
trong cudc chién diu dé ndm duoc triéu dai TC.
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The Salvific Value and The Limits of The Conciliar Decision

* In His humanity, Jesus knew the wonder and joy
of human love. But he also knew the pain which
that love can bring. He wept at the tomb of
Lazarus, and shed tears while looking over
Jerusalem, the city representing the people whom
he loved. Jesus knew fear and anxiety, struggle
and darkness, as he approached and then
experienced the cross - humiliated, abandoned,
his dignity and his life stolen from him.

* No one could be more human than Jesus; no one
faced the challenges and complexities of the
human journey, negotiated the struggle to be
faithful to the call of human love more than Him.

* In each moment of that historical, fully human
journey, however, Jesus found light, wisdom,
constant fidelity, and saving love given to him by
Abba.

* Trong nhan tinh ciia Ngudi, Chia Giésu biét su ky
diéu va niém vui cua tinh yéu nhan loai. Nhung
Nguoi ciing biét ndi dau ma tinh yéu y c6 thé dem
lai. Nguoi da khoc trude mo cia Lazard, va roi
nude mit khi nhin Giérusalem, thanh dai dién cho
dan ma Nguoi yéu mén. Chiia Giésu biét so hii va
lo lang, d4u tranh va bong tdi, khi Nguoi dén gan
va sau do trai qua thap gia - bi si nhuc, bi bo roi,
nhan phdm va cudc sdng ctia Ngudi b tudc doat.

« Khong ai c6 thé 1a nguoi hon Chua Giésu; khong ai
phai d6i mat véi cac thach d6 va phic tap cta hanh
trinh nhan loai, phai vat va vat 1on dé trung thanh
v6i tiéng goi cuia tinh yéu con ngudi hon Ngudi.

* Tuy nhién, trong mdi gidy phut ctia hanh trinh lich
sir tron ven nhan loai 4y, Nguoi di tim thiy 4anh
sang, sy khon ngoan, 1ong trung thanh bén viing va
tinh yéu ctru r6i ma Chuia Cha trao cho Ngudi.

The Salvific Value and The Limits of The Conciliar Decision

« What contemplation upon Jesus” humanity in e
all its concreteness teaches us is that there is
no circumstance, no moment of exhilaration
or joy, no struggle, hurt, or experience of pain,
no hour of darkness or moment of human
weakness, in which God cannot be found.

 Constantinople I reaffirmed this fundamental o
truth of salvation... The human "mind-soul" is
the gateway for the transformation of the
whole of the human person. It is the gateway
for God's breaking into the life of human
beings, imparting divine light, wisdom and the
energy of divine love to the whole person.

« If Jesus did not have a human "mind-soul," .
then God and God's Logos would not have
been able to affect, transform, and divinize
Jesus at all.

Suy niém vé& nhén tinh ciia Chiia Giésu trong tit ca su
cu thé ctia n6 day chiing ta rang khong c6 hoan canh,
khong co glay phut han hoan hay vui mung, khong co6
d4u tranh, ton thu’orng hay kinh nghlem dau don nao,
khong c6 bong toi hay gidy phut yeu dudi nao cua con
ngudi, ma trong d6 khong thé tim thiy Thién Chua.

Constantlnople I da tai khang dinh chén ly co ban nay
vé on ctru rdi... “Linh hon (rmnd—soul)" con nguoi la
ctra ngd cho su blen d6i ctia toan thé con nguoi. Do 1a
clra ngd dé Thlen Chuia dot nhap vao cudc song con
nguoi, truyén anh sang than linh, on khon ngoan va
ning lugng clia tinh yéu ciia Thién Chiia cho toan thé
con nguoi.

Néu Chuia Giésu khong c6 mot “linh hon" nhan loai,
thi Thién Chtia va Logos cta Thién Chua s€ khong vé
thé tac dong, bién doi va thin Thién Chta hoa Chia
Giésu mot chut nao.
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The Salvific Value and The Limits of The Conciliar Decision

 The affirmation that Jesus possessed a .
genuinely human "mind-soul" immediately
implies that all human beings can grow to
understand and to appreciate life, human life,
God's life for and within them, in ever more
profound ways. .

« As a consequence, they can respond to their
concrete historical lives with a love which is
both human and God-given. .

« Further, there is no dimension of any Christian's
life, no situation or circumstance that any
human person does or will face that God cannot
or will not visit with truly redeeming and life-
giving wisdom and love. For Jesus' life shows
us that we can and will meet the saving love of
Abba precisely by being open to and by seeking
that love with Christ.

Khang dinh rang Chtia Giésu c6 mot “linh hon"
nhan loai that ngu y ngay rang tit ca moi ngudi co
thé 16n 1én dé hiéu va tran quy su séng, su séng con
ngudi, sy séng cta Thién Chua cho va trong ho,
bang nhiing cach sau xa hon bao gid hét.

Két cudc 13, ho c6 thé dap tra lai cudc sdng lich sir
cu thé cta ho béng mot tinh yéu, 1a tinh yéu vira
nhan loai vira dugc Thié€n Chua ban.

Hon nita, khong c¢6 chiéu kich nao cua bat ky cudc
doi Kitd hitu nao, khong c6 tinh huéng hay hoan
canh nao trong do bat ¢t ai lam hodc s& ddi dién ma
Thién Chua khong thé hodc khong viéng tham vai
on khon ngoan va tinh yéu ban sy song. Vi cudc doi
Chua Giésu cho chung ta thdy rang ching ta c6 thé
va s& gap dugc tinh yéu ciru rdi ciia Chiia Cha mot
cach chinh x4c bang cach md 1ong ra va tim kiém
tinh yéu ay cung véi Duc Kito.

Summary

» The Council of Nicea (325) affirmed that the .
Logos is fully divine, equal to the Father, the
same true God as the Father is God. The Logos
and the Father are “consubstantial
(homousios)”, therefore, in Jesus, one meets
God's very Self.

« The Council of Constantinople | (381) defended *
the complete and full humanity of Jesus on the
basis of soteriological concerns (that which is
not assumed is not redeemed) and ultimately
condemned the teaching of Apollainaris.

» The most important implication of the Council  *
of Constantinople was the preservation of an
understanding of the full humanity of Jesus.

« Nicea affirmed that the logos is homousios with
the Father and Constantinople affirmed that
Jesus is homoiousious with us.

Cong ddng Nicea (325) da khang dinh rang Logos
hoan toan la Thién Chua, ngang hang voi Chua
Cha, ciing mot Thién Chua that giéng nhu Chua
Cha 1a Thién Chua. Logos va Cha “dong ban thé
(homousios)”, cho nén, trong Chta Giésu, nguoi ta
gap chinh Thién Chua.

Cong dong Constantinople I (381) dd bao vé nhan
tinh tron ven va dz‘iy du cua Chua Giésu dua trén
cac quan tdm vé ctru do hoc (1a diéu gi khong duoc
mic thi khong ctru dwgc chude) va cudi cung di
1én an gido huan cua Apollainaris.

Goi ¥ quan trong nhét ctia Cong Dong
Constantinople 1a bao ton mot su hiéu biét vé nhan
tinh tron ven cua Chua Giésu.

Nicea dd khang dinh rang cac logos hdong ban thé
v6i Chua Cha va Constantinople da khang dinh
rang Chua Giésu dong ban tinh v6i chung ta.
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