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Opening Prayer — Col 1:15 - 20

I5He is the image of the invisible God, the
firstborn of all creation. '°For in him were
created all things in heaven and on earth,
the visible and the invisible, whether
thrones or dominions or principalities or
powers; all things were created through him
and for him. '7He is before all things, and in
him all things hold together. '$He is the
head of the body, the church. He is the
beginning, the firstborn from the dead, that
in all things he himself might be
preeminent. '°For in him all the fullness was
pleased to dwell, °and through him to
reconcile all things for him, making peace
by the blood of his cross (through him),
whether those on earth or those in heaven.

15Ngudi 12 hinh anh cua Thién Chua vé hinh,
1a trudng tir ctia moi tao vat, 'ovi trong
Nguoi, mudn vat dugce tao thanh, trén trdi va
dudi dét, hiru hinh va vé hinh, du 1a vuong
than hay quan thin, lanh than hay quyén than,
tht ca déu dugce tao dung nho Nguoi va cho
Ngudi. "Ngudi ¢6 truée moi loai, va tit ci
duogc ton tai trong Nguoi. '8Nguoi ciing 1a
déu cua than thé, 1a Hoi Thanh; Nguoi 1a
nguyén thuy, 13 ngudi dau tién sinh ra tir i
chét, dé Nguoi nén wu viét trong moi sw. 1°Vi
tét ca sy vién man cta Thién Chua da vui &
trong Ngudi, 20Va dem lai binh an nhd mau
Nguoi trén thap gia, nhd Nguoi ma hoa giai
mudn loai véi Chinh Ngai, di 13 loai dudi dét
hay trén troi.

Summary of Last Week

The Council of Nicea (325) affirmed that the
Logos is fully divine, equal to the Father, the
same true God as the Father is God. The Logos
and the Father are “consubstantial
(homousios)”, therefore, in Jesus, one meets
God's very Self.

The Council of Constantinople I (381) defended
the complete and full humanity of Jesus on the
basis of soteriological concerns (that which is
not assumed is not redeemed) and ultimately
condemned the teaching of Apollainaris.

The most important implication of the Council
of Constantinople was the preservation of an
understanding of the full humanity of Jesus.
Nicea affirmed that the logos is homousios with
the Father and Constantinople affirmed that
Jesus is homoiousious with us.

Cong dong Nicea (325) da khang dinh ring Logos
hoan toan la Thién Chiia, ngang hang véi Chiia
Cha, ciing mét Thién Chia that gidng nhu Chaa
Cha la Thién Chia. Logos vi Chiia Cha “déng ban
thé (homousios)”, cho nén, trong Chua Giésu,
ngudi ta gap chinh Thién Chua.

Cong dong Constantinople 1 (381) da bio vé nhan
tinh tron ven va diy du cta Chia Giésu dya trén
che quan tam vé ctru d6 hoc (1a didu gi khong dugc
mic thi khéng ciru duge ciru chuge) va cudi cing
di 1én an gido hudn cta Apollainaris.

Goi y quan trong nhat cia Cong Pdng
Constantinople 1a bao ton mot sy hiéu biét v& nhan
tinh tron ven cua Chua Giésu.

Nicea da khing dinh ring logos dong ban thé véi
Chiia Cha va Constantinople da khing dinh rang
Chiia Giésu dong ban tinh vi ching ta.

The Problems with Nicaea and Constanstinople |
Nhirng Van Dé clia Nicéa va Constantinople |

The Councils of Nicea and
Constantinople I did not answer the
questions: “How are God and human
being united in Jesus?”

o Does the Logos stand next to Jesus, acting
upon him as we might act upon one
another?

o Does the Logos "dwell" in Christ as in a
person who already had an independent
existence?

o Is the Logos so deeply one with the child
of Mary that that Logos becomes the very
center of the living historical Jesus?

o If it is so, did Jesus truly have human
knowledge and limitations like us?

Cong Dong Nicea va Constantinople I da khong
tra 101 cdu hoi: “(Ban tinh) Thién Chua va nhan
loai két nhu hop nhét thé nao trong Chia Giésu?

C6 phai Logos ding canh Chua Giésu, tac dong
trén Nguoi nhu ching ta c6 thé tac dong trén nhau
khong?

C6 phai Logos “cu ngu" trong Dtrc Kit6 nhu trong
mot nguoi da co mot sy ton tai (cudc séng) doc
lap khong?

C6 phai Logos két hop rét mét thiét voi Con cua
Mg Maria dén ndi Logos tré thanh chinh trung tim
cta Chiia Giésu lich st séng dong khong?

Néu ding nhu vay, Chia Giésu ¢6 thuc su ¢6 kién
thirc va céc gidi han cua con nguoi nhu ching ta
khong?
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Jesus: One Person in Two Natures
Chuia Giésu: Mot Ngoi Vi trong Hai Ban Tinh

Given the two natures in Jesus,

 Can and should he be understood
to be one person (acting subject)
who exists and acts in accord
with the two natures?

* Or, is Jesus constituted of two
independent but interrelated
persons (acting subjects)?

Vi Chuta Giésu c6 hai ban tinh ,
 Ngudi c6 thé va nén dugce hidu 1a mot
c4 thé (cha thé hanh dong) hién hiru
va hanh dong phu theo hai ban tinh

khong?

« Hodc ¢6 phai Chaa Giésu dugc chu
thanh boi hai ca thé doc lap nhung
lién quan v&i nhau (chu thé hanh
dong) khong?

Jesus: One Person in Two Natures - Mot Ngbi Vi trong Hai Ban Tinh

For today's Christian (and in some
manner for the fourth-and fifth-century
Christians), the terms "person" and
"nature" are not well defined or
distinguished from one another in
everyday language.

The fifth-century Christians who crafted
the formula, "one Person in two natures,"
however, would not have selected these
terms if they were not useful to them in
furthering clarity and precision
concerning the Logos, Jesus, and their
faith-experience of God alive in him.

Vi Kit6 hitu ngay nay (va mot cach nao
d6 dbi véi cac Kit6 hiru thé ky thir tw va
thé ky thir ndm), céc thuat ngit "ca thé”
hay “ng6i vi” va "ban tinh" khong duoc
dinh nghia rd rang hodc phan biét vdi nhau
trong ngdn ngir hang ngay.

Tuy nhién, cac Kitd hitu & thé ky thir ndm
da tao ra cong thirc, "Mot Ngoi trong hai
ban tinh", da khong chon nhiing thuét ngir
nay néu chiing khong hitu ich cho ho trong
viéc 1am cho rd rang va chinh xac hon vé
Logos, Chua Giésu va kinh nghiém duc tin
clia ho vé Thién Chua séng trong Nguoi.

Jesus: One Person in Two Natures - Mot Ngbi trong Hai Ban Tinh

Today we will examine:

* The Hellenistic terms the fourth-century
Church's use of the for person.

The fifth-century controversies
concerning the relationship of the Logos
to Jesus together with the resolution of the
Councils of Ephesus (431) and Chalcedon
(451),

The meaning and salvific import of the
formulae crafted by these councils.

Finally, the early seventeenth century,
underscoring the fruitfulness of that
inquiry for the Christian appreciation of
the unique character of the son of Mary
who is the eternal Logos, alive in our own
history.

Hom nay, chiing ta s€ xem xét :
* Thuat ngit Hy Lap ma Héi Thanh thé ky
thtr tu sir dung cho ca vi hay ngéi vi.

Céc cudc tranh luan & thé ky thir nam lién
quan dén sy lién hé gitta Logos va Chua
Giésu cung v6i nghi quyét cua Cong
Bf)ng Ephéxo (431) va Chalcedon (451),
Y nghia va tim quan trong v& ctru do clia
céc cong thire duge cac Cong Pdng nay
thiét lap.

+ Cudi cing, vé dau thé ky XVII, nhin
manh dén thanh qua cua cudc didu nghién
Ay déi vai viée tran quy cua Kit6 gido vé
dac tinh doc déo cua con Dirc Maria la
Logos hing hitu, séng trong lich sir cia
chung ta.

Early Development and use of the Concept "Person”

* prosopon: concrete, autonomous
individual. A human person
distinguishable from all other human
persons. (Has as its root the mask work
by actors)

hypostasis: underlying reality, deepest
dimension of being; later meant
"deepest underlying dimension" of a
reality, "underlying dynamism toward
self-expression and self-realization."
* ousia: concrete reality; the concrete
consequence of acts of self-expression
 physis: the concrete nature that
undergirds the growth or development
of a thing or reality

prosopon: ca nhan cyu thé, tu chi. Mot con
ngudi (ca thé) c6 thé phan bigt dugce vai tht
ca nhitng con ngudi khac. (Nguyén géc tr
mit na ma cac dién vién deo).

* hypostasis: thyc tai tiém 4n, chiéu sAu nhit

cua ban thé; sau nay c6 nghia 1a "chiéu sau
co ban sdu xa nhat" cua mét thyc tai, "tinh
nang dong co ban hudng téi su tur thé hién va
tur thyc hién".

ousia: thyc thé cu thé; hau qua cu thé cia
hanh vi tu thé hién

physis: ban tinh cy thé nang d& su ting
truong hodc phat trién ctia mot su vat hodc
thyc tai
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Athanasius, at the Synod of Alexandria
(362), suggested that the Father, the Son
(Logos), and the Spirit constituted three
hypostaseis (three dynamic Self-
expressions) in the one ousia (Being,
Reality), the one God.

Each hypostasis could be understood as a
distinct and dynamic way in which
conscious and free divine love expressed
and manifested itself.

Through the clarification of Athanasius and
the work of Basil and Gregory of
Nazianzus, Constantinople I sanctioned the
term hypostasis as suitable for expressing
the distinction between the Father and the
Logos.

Early Development and use of the Concept "Person”

Thanh Athanaxid, tai THP Alexandria (362), da
d& nghi ring Chua Cha, Chaa Con (Logos) va
Chiia Thanh Than c4u thanh ba hypostaseis (Ba
Ngoi - ba cach tu dién ta tich cuc) trong mot
ousia (Thyc Thé), 1a mot Thién Chua duy nhat.
M3i hypostasis ¢6 thé dugce hiéu nhu mot cach
riéng biét va nang dong ma trong do y thirc va
tinh yéu nhung khong ctia Thién Chua tu dién ta
va bay to.

Nho giai thich cia Thanh Athanaxi6 va cong
trinh ctia cdc Thanh Basillié va Gregori6 thanh
Nazianzd, Constantinople I da thira nhan thuat
ngit hypostasis nhu phu hop dé didn ta sy khac
biét gitra Chiia Cha va Logos.

The Unity of Jesus: One Person in

In 428, Bishop of Constantinople, Nestorius,
insisted and preached that Mary the mother
of Jesus could not be called “Mother of
God" (Theotokos) but rather, must be
referred to as "recipient of God"
(Theodochos) or "mother of Christ"
(Christotokos).

« For him Jesus always was and remained
solely a human being; He is a wholly
human person (prosopon) in whom the
person of the Logos dwelt.

* In Jesus there were two active and
independent subjects.

* Mary gave birth to the human subject only.

The Logos

Nam 428, GM Constantinople, Nestorio, da
nhén manh va rao giang ring khong thé goi
Dilrc Maria, Me Chua Giésu la “Me Thién
Chta” (Theotokos) dugc, ma phai goi la
“Péng don nhan Thién Chua” (Theodochos)
hoidc “Me buc Kit6* (Christotokos).

+ Ddi véi ong, Chua Giésu ludn ludn va van
chi 1a mt con nguoi; Ngudi hoan toan la
mdt con ngudi (prosopon) ma Logos cu
ngu.

+ Trong Chuia Giésu c6 hai chu thé tich cuc
va dgc lap.

* Prc Me chi sinh ra chu thé nhan loai thoi.

10

Bishop Cyril of Alexandria, who
emphasized the divinity of Jesus as
well as the unity of God and the
human in Christ, a modified Logos-
sarx Christology, begged Nestorius by
letter to reconsider his position.

At the same time, Cyril continued to
press his own view of Jesus using the
phrase, “the one incarnate nature of the
Divine Logos.”

Cyril also affirmed that the union of
the Logos and the humanity of Jesus
consisted of a "union in hypostasis®.

The Unity of Jesus: One Person in The Logos

Giam muyc Cyrillié cua Alexandria, ngudi da
nhén manh dén thién tinh ctia Chua Giésu
ciing nhu sy hiép nhit giita Thién Chuia va con
nguoi trong Chia Kitd, mét Kitdé hoc Logos-
sarx dugc tu chinh, da viét thu yéu cu
Nestorid xét lai quan diém cua minh.

Ddng thoi, Thanh Cyrillié tiép tuc nhin manh
quan diém ctia minh vé Chtia Giésu bang cach
sir dung cum tir, “mot ban thé nhap thé cua
Ngdi Loi Thién Chua”.

Cyril ciing khang dinh ring su két hop cua
Logos va nhan tinh ciia Chia Giésu bao gdm
mot “su két hop trong ngdi vi (ca thé)”.

The Unity of Jesus: One Person in

At stake in understanding how the
divine and human are related in Jesus
are significant soteriological questions:

If Jesus is less than fully divine, how
can he save us?

If Jesus is less than fully human, how
can he save us?

If the union of the human and divine in
Jesus is less than complete than we
have to question regarding everything
Jesus did whether or not it was the
action of God.

If the union of the human and divine in
Jesus eradicates the humanity, we are
back to the second question.

The Logos

Viéc hidu ban tinh Thién Chua va nhan loai lién
h¢ thé nao trong Chua Giésu la nhitng cau hoi
quan trong vé ctru do hoc:

« Néu Chiia Giésu khong hoan toan 1a Thién Chua,
thi Ngudi ctru ching ta thé nao?

* Néu Chiia Giésu khong hoan toan 1a ngudi ta, thi
lam sao Nguoi ctru chung ta dugc?

« Néu sy két hop giita ban tinh nhan loai va ban
tinh Thién Chta trong Chiia Giésu chua day du thi
chung ta phai dat van dé vai tat ca moi sy ma
Chua Giésu da lam xem co6 phai 1a hanh dong cua
Thién Chua hay khong.

« Néu sy két hop giita ban tinh nhan loai va ban
tinh Thién Chua trong Chua Giésu x6a bo ban tinh
nhan loai, chiing ta tr¢ lai cau hoi thir hai.

11
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The struggle reached its peak at the

Council of Ephesus (431).

* Both parties met separately and
excommunicated one another, causing both
civil and ecclesial division.

recognizing only the session over which
Cyril presided, the session which not only
affirmed Cyril's position and condemned that
of Nestorius but which also asserted that "the
Eternal Son of the Father and the Son of the
Virgin Mary, born in time according to the
flesh, are one and the same."

The Unity of Jesus: One Person in The Logos

Cudc tranh chép 1én dén cuc d6 ¢ Cong

Dong Ephéso (431).

* Hai bén d hop riéng va da trudt phép thong
cong lan nhau, gay ra sy chia ré ca vé dan sy
1dn Hoi Théanh.

* As a result, imperial authorities responded by * Do d¢, chinh quyén aé quéc da phan Gng

bang cach chi cong nhan khoa hop ma Thanh
Cyrillid chu toa, khoa hop khong nhitng xac
nhan 18p truong cua Thanh Cyrillid va 1én an
Nestorio ma con khing dinh ring "Con Vinh
Cutu ciia Chita Cha va Con Pirc Trinh Nir
Maria" dwoc sinh ra trong thoi gian theo xdac
thit, la mét va cung la mot Ddrng’ﬂ

The Unity of Jesus: One Person in The Logos

The universal Church, however,
particularly the churches of Antioch and
Alexandria, continued to suffer division
until, two years later, John of Antioch
wrote a profession of faith which Cyril
also affirmed.

The profession employed the more
Antiochene phrases "one prosopon" and
"union of two natures," omitting Cyril's
formula, "union in hypostasis" and "one
incarnate nature of the Logos."

Finally, at the Council of Chalcedon
(451) the two positions were united in
one formula and one profession of faith.

Tuy nhién, Hoi Thanh hoan vi, dac biét 1a
cac hoi thanh & Antioch va Alexandria, van
tiép tuc chia r€ cho dén hai ndm sau, Giam
Muc Gioan cta Antioch da vit mot bai tuyén
xung dire tin ma Thanh Cyrillid ciing da xac
dinh.

Tuyén tin ndy st dung cac cum tir cua
Antioch "mdt prosopon" va "su két hop clia
hai ban tinh", bo qua cong thirc cia Thanh
Cyrillio, “két hop trong hypostasis" va "mot
ban tinh nhap thé ciia Logos".

Cudi cung, tai Cong Dong Chalcedon (451),
hai 1ap truong da duge két hop trong mot
cong thirc va mét tuyén xung dirc tin.

13
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The Councils of Ephesus 431 and Chalcedon
451 issued the definitive definitions and
understandings regarding the relationship of
the human and divine in Jesus.

“two natures, without confusion or change,
without division or separation. The
distinction between the natures was never
abolished by their union but rather the
character proper to each of the two natures
was preserved as they came together in one
person (prosopon) and one hypostasis. He is
not split or divided into two persons, but he
is one and the same only-begotten, God the
‘Word, the Lord Jesus Christ.”

The Unity of Jesus: One Person in The Logos

Cong Dong Ephéxé 431 va Chalcedon 451
da ban hanh céc dinh tin va hiéu biét dit
khoat vé& mdi lién hé giita ban tinh nhan loai
va ban tinh Thién Chuaa trong Chta Giésu.
“Hai ban tinh, khong 13n 16n hay thay déi,
khong phan chia hay tach roi. Sy khac biét
gilta cac ban tinh khong bao gio bi x6a bo
bai su két hop cua chung ma thay vao do,
ddc tinh riéng cua tirng ban tinh dugc bao
ton khi chiing hop lai trong mét con ngudi
(prosopon) va mot hypostasis. Nguoi khong
bi céit ra hay chia thanh hai nguoi, nhung
Nguoi 1a mét va cung Con Mot Thién Chua,
Thién Chiia Ngéi Loi, Chia Giésu Kito”.

Thus, the Church had come to understand
and to affirm with profound insight the
unity of God and humanity in Jesus, the
manner in which the Logos actually was
and is related to the child of Mary.

The Logos forms one concrete being, one
prosopon, with the humanity of Christ;
the Logos constitutes the deepest
underlying dynamism, the one hypostasis,
which enlivens the man Jesus.

In both senses, Jesus is one Person, one
integral active subject, our God, fully
alive in the world with us.

The Unity of Jesus: One Person in The Logos

Do d6, Hoi Thanh da hiéu va khing dinh véi
su théu hiéu sau xa vé& su két hop cua Thién
Chua va nhan loai trong Chua Giésu, cach
thirc ma trong do Logos thuc sy da 1a va da
lién hé vdi con cua Dirc Maria.

Logos tao thanh mot hiru thé cu thé, mot
prosopon, v6i nhan tinh cua Buc Kitd; Logos
tao thanh dong luc co ban sdu xa nhat, mot
hypostasis, lam sinh dong con ngudi Giésu.
Theo ca hai nghia, Chua Giésu la mot Ngoi,
mot chu thé tich cuc, Thién Chua cua ching
ta, hoan toan song dong trong thé gidi voi
chung ta.

15
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The implication of the conciliar formula and
the insight it bears drew Christian belief
concerning Jesus to the very center of what
constitutes the Christian faith-experience.
For, in affirming that the personal dynamic
center of Jesus of Nazareth is the eternal
Logos, the eternal Son of God, Christians
confess their conviction that when Jesus
teaches, God teaches; when Jesus speaks,
God speaks; when Jesus heals, God heals;
when Jesus forgives, God forgives; and when
Jesus rejoices, God rejoices. Likewise, when
Jesus struggles, God struggles; when Jesus
suffers, God suffers; and when Jesus empties
himself in love, God pours God's Self out in
love.

Christological and Salvific Import of The Conciliar Formulae

Ngu y cta cong thirc cua cf)ng ddng va su hiéu biét
ma nod mang lai da kéo niém tin Kitd glao vé Chua
Giésu dén chinh trung tam cua diéu cAu thanh kinh
nghiém dure tin Kito gido.

Vi, khi khing dinh ring trung tam dong nang c4 nhan
cua Chua Giésu thanh Nazareth la Logos vinh ctru,
Con Thién Chiia hing hitu, cac Kit6 hiru tuyén xung
xac tin cia ho rang khi Chua Giésu day thi Thién
Chua day; khi Chtia Giésu noi thi Thién Chuaa noi; khi
Chiia Giésu chira lanh thi Thién Chaa chira lanh; khi
Chiia Giésu tha thir thi Thién Chua tha thir; va khi
Chua Giésu vui ming thi Thién Chda vui ming.
Ciing vay, khi Chiia Giésu ddu tranh thi Thién Chaa
d4u tranh; khi Chtia Giésu dau kh thi Thién Chtia dau
khd; va khi Chiia Giésu trat bo minh trong tinh yéu
thi Thién Chua tuén d6 chinh minh trong tinh yéu.

Though His human nature is truly created by
God, Jesus in his humanity receives the
existence of the uncreated eternal Word, the
divine existence which the Word possesses
from the Father from all eternity.

Thus Jesus of Nazareth is related, in his very
being, not just to God as Creator but to Abba,
to God as Father, from whom he eternally
receives all that he is, the fullness of God's life
of love.

Thus, when the Word becomes flesh in time,
he remains the same person who he has been
in eternity. The underlying dynamism which
motivates the child of Mary, the depth and
center of all that Jesus is and does, is the
Person of the Word, eternally begotten of the
Father.

The Personal Center of Jesus - Jesus: Son of God in Eternity and Time

Mic du ban tinh nhén loai cua Nguoi thue sy dugc
Thién Chua tao ra, nhung Chiia Giésu trong nhan tinh
ctia Nguoi nhan dugce sy hién hiru cia Ngoi Loi vinh
ctru khong dugce tao thanh, sy hién hiru ciia Thién
Chiia ma Ng6i Loi ¢o tir Chiia Cha tir mudn doi.

Do d6, Chaa Giésu thanh Nazareth lién hé, noi chinh
ban than ciia Nguoi, khong chi véi TC 1a Déng Tao
Hoa ma con voi Abba, voi TC 1a Cha, tir d6 Nguoi
vinh vi&n nhan duoc tit ca nhimng gi Ngudi 13, sy
sung man cta doi sdng yéu thuong caa TC.

Do do, khi Ngéi Loi tro thanh nhuc thé theo thoi gian,
Nguoi van la cling mot vi ma Ngudi da 1a ¢ ¢di vinh
hing. Dong ning tiém an thic day con cta D
Maria, 14 chiéu siu va trung tim ciia tat ca didu ma
Chua Giésu la va lam, 1a Ngoi Vi cta Loi, duge Chua
Cha sinh ra tir muén doi.
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The success of the Alexandrian position and the
deposition of Nestorius so focused attention on
the divinity of Jesus in the person of the Logos
that an Alexandrian monk named Eutyches
began teaching that Jesus was not only one
Person, but that he existed in only one nature,
the divine nature. This is called Monophysitism.
A synod at Constantinople (448), over which its
bishop, Flavian, presided, condemned Eutyches
and Monophysitism.

Dioscorus, bishop of Alexandria, then presided
over his own council in Ephesus (robber synod)
in August of 449. With emperor Theodosius II
support, Dioscorus countered Constantinople
by restoring Eutyches and deposing Flavian .

The Human Life and Activity of Jesus, Son of God

Viéc thanh cong cua lap truong cua Alexandria va
vige trudt quyén Nestorid qua chii trong vao thién
tinh cua Chua Giésu trong con cé thé ctia Logos
dén ndi mot dan si 6 Alexandria tén Ia Eutyches
bt dau day ring Chiia Giésu khong nhing chi la
mot Ngoi Vi, ma Ngu'm chi hién hiru trong mot
ban tinh, thién tinh. Diéu nay dugc goi 1a Thuyét
Nht Tinh.

Mot Hoi Pdng & Constantinople (448), do giam
muc Flavian chu toa, da 1én an Eutyches va
Thuyét Nhdt Tinh.

Sau do, Dioscord, giam muc Alexandria, da chi
toa Cong Pong cua ong tai Ephéxd (Cong Pdng
cudp) vao thang 8 nam 449. Véi sy hd trg cia
hoang dé Theodosius 1, Dioscoré di chéng lai
Constantinople bing cach phuc hdi Eutyches va
phé truit Flavian.

The dispute intensified, Pope Leo I had
recognized the its seriousness even before
Dioscorus deposed Flavian. In June of 449, Leo
had sent a letter to Flavian condemning
Eutyches' doctrine and approving the action
taken by the Synod of Constantinople.

In the same letter, Leo set forth the formula of
the Western Church concerning Jesus, using the
terms "one person in two natures," and
underscored the conviction that each nature
remained the source of its own proper activity.
Papal legates then carried the letter to
Alexandria. Dioscorus refused to accept both
the letter and the legates who brought it.

Leo, therefore, demanded another council
which finally met in Chalcedon in 451.

The Human Life and Activity of Jesus, Son of God

Cudc tranh chdp cang ngay cang gay git, DGH Leo
1da nhén ra sy nghiém trong cua nd ngay ca trudc
khi Dioscord truat phé Flavian. Vao thang 6 nim
449, Dirc Leo da gui thu cho Flavian 1én an hoc
thuyét cua Eutyches va phé chudn hanh dong dugc
thyc hién boi Thugng Hoi Dong Constantinople.
Trong cung mot thu, Leo da dua ra cong thirc cua
Hoi Thanh Tay Phuong lién quan dén Chia Giésu,
sir dung thuét nglr "mot Ngol trong hai ban tmh" va
nhan manh xéc tin ring mdi ban tinh vin 1a ngudn
gdc ciia hoat dong riéng cua no.

Céc sir than cta gido hoang sau d6 dua thu dén
Alexandria. Dioscord khong don nhan ca buc thu
va chc sir thin da mang né.

Do db, Burc Leo da yéu cau mét Cong Pdng khac
cudi cung da hop & Chalcedon vao nam 451.

19
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Chalcedon affirmed the singleness of the
person of Jesus. It brought together the two
Greek terms, hypostasis and prosopon, to
articulate the center of unity in Jesus.

This same formula also defined the two natures
(two sources of activity) of Jesus and, perhaps
even more significantly, insisted upon their
unaltered integrity and clear distinction from
one another even after their union in the person
of the Logos.

The definition stated explicitly that the two
natures remain "unconfused and unchanged" in
their being united, that "the distinction between
the natures was never abolished by their union,
but rather the character proper to each of the
two natures was preserved as they came
together in one person....".

The Human Life and Activity of Jesus, Son of God

Chalcedon da khﬁmg dinh sy doc nht cua con
ngudi ciia Chua Giésu. N6 tong hop hai thudt ngix
Hy Lap, hypostasis va prosopon, dé noi 1én trung
tam hiép nhét trong Chua Giésu.

Ciing cong thirc nay xac dinh hai ban tinh (hai
nguodn hoat dong) cia Chua Giésu va, 6 18 thim
chi con quan trong hon, nhin manh dén tinh toan
ven khong thay @i cua hai ban tinh va sy khac biét
10 rang giita hai ban tinh, ngay ca sau khi ching két
hop v6i con ngudi cua Logos.

Pinh tin da n6i rd rang hai ban tinh vin "khong bi
1dn 16n va khong thay doi" trong sw hop nht cia
chung, ring "su khac biét gitta cic ban tinh khong
bao gidr bi x6a bo boi su két hop cua chung, nhung
trai lai, ddc tinh riéng cia mdi ban tinh trong hai
ban tinh dugc gilr nguyén ven khi ching két hop
trong mot ca thé...."

This underscores two facts:

First, the achievement of a correct and
balanced understanding and expression of faith
-experience is far from an easy task; it requires
great care in both thinking and in speaking.
Second, the affirmation of Jesus' divinity alone
or of his humanity alone inevitably
misrepresents genuine Christian faith-
experience. Rather, the correct understanding
and fruitful articulation of faith which
experiences God alive in Christ must account
for both Jesus' divinity and his humanity.
Further, it must show how his divinity and his
humanity maintain their proper distinctness
and integrity in the life's journey of Jesus of
Nazareth.

The Human Life and Activity of Jesus, Son of God

Piéu nay nhdn manh hai sy that:

Thir nhat, viéc dat duge mot sy hiéu biét va dién ta
chinh xac va can bing vé ditc tin - kinh nghiém khong
phai la mét nhi¢m vy d& dang; né doi hoi phai rat cin
thén trong ca suy nghi va 16i noi.

Thir hai, viéc xac dinh chi thién tinh cia Chia Giésu
hodc cua chi nhan tinh cia Ngudi khong tranh khoi viée
chic chén trinh bay sai lac kinh nghiém duc tin Kito
gido chan chinh. Tréi lai, sy hiéu biét chinh xac va sy
phat biéu cach hi¢u qua vé duc tin kinh nghiém Thién
Chua dang séng trong Dt Kit6 phai ké dén ca thién
tinh Iin nhan tinh cua Chia Giésu.

Hon nita, phai cho thy thién tinh va nhan tinh cua
Nguoi duy tri sy khac biét va toan ven riéng cua chung
nhu thé nao trong cuge hanh trinh ciia Chua Giésu
thanh Nazareth.
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Thomas Aquinas taught that Jesus
possessed three types of human
knowledge:

« knowledge by way of experience
(knowledge of a language, of customs, of
the location of towns and villages, of the
names of people, and so forth),

« knowledge infused by God,

« beatific knowledge (knowledge of God
such as the saints in heaven enjoy).

The Human Knowledge and Self-awareness of Jesus

Thanh Téma Aquind di day ring Chua
Giésu c6 ba loai kién thirc nhan loai:

« kién thirc bing cach trai nghi¢m (kién thirc
vé ngdn ngilt, vé phong tuc, vé vi tri cua cac
thi tran va lang mac, vé tén cta dan ching,
V.v),

« kién thire duoc Thién Chua truyén cho,

« kién thire phuc kién (kién thire vé Thién
Chiia nhu céc thanh trén troi duge hudng).

Thomas argued that Jesus needed
« experiential knowledge in order to
journey in the concrete world.
« Because it was appropriate that he who
was the Word of God be perfect in
knowledge and know all things, Thomas
contended that Jesus required knowledge
directly infused by God.
In order to lead humankind to know God
and ultimately to "see God face to face,"
Thomas believed that Jesus would have
had to know God fully and to "see God
face to face"; he would have had to enjoy
the beatific vision.

The Human Knowledge and Self-awareness of Jesus

Thanh Téma 1y ludn ring Chiia Giésu can

« ¢6 kién thire kinh nghi¢m dé hanh trinh trong
thé gidi cu thé.

* Vi that phu hop khi Nguoi 1a Loi cua Thién
Chiia hoan hao vé kién thitc va biét tit ca moi
su, Thanh Téma cho rz"mg Chtia Giésu can co
kién thire duge Thién Chua tryc tiép truyén
cho.

+ D¢ dan nhan loai dén viéc biét Thién Chia va
cubi cung “théy Thién Chua mat di mat”,
Thanh Téma tin ring Chua Giésu phai hoan
toan biét Thién Chua va “thdy Thién Chua
mét dbi mat”. Nguoi phai duge huong phuc
kién.
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The New Testament not only clearly

reflects the Christian conviction that Jesus

was truly human, it regards his way of

knowing as hardly different from our own.

« Luke writes that Jesus grew in wisdom
as he journeyed through time (2:52).

* Mark presents Jesus as not knowing who
touched him (5:30).

« Even toward the end of his earthly life,
the Gospels present Jesus attesting to his
own lack of knowledge as he tells his
disciples that neither the angels in
heaven nor the Son know the day or the
hour when the end of time will finally
come (Mk. 13:32).

The Biblical Witness to Christ's Human Knowledge

Téan Uéc khong chi phan énh rd rang x4c tin cua

Kitd gi4o ring Chia Giésu thuc s 1a con ngudi,

no coi cach nhan biét cia Ngudi hdu nhu khong

khac gi vdi chinh chiing ta.

* Théanh Luca viét ring Chiia Giésu cang 16n cang
thém khon ngoan khi Nguoi hanh trinh qua thoi
gian (2:52).

« Thanh Marcé trinh bay Chua Giésu nhu khong
biét ai da cham dén minh (5:30).

« Ngay ca khi két thic cudc doi trén thé cua
Nguoi, cac Tin mung trinh bdy Chua Giésu
chimg thyc sy thiéu hleu biét cuia chinh minh khi
Nguoi bao cac mon dé rdng céc thién st trén troi
va ngay ca Chua Con ciing khong biét ngay tan
thé s& dén khi nao (Mk 13:32).

It is true that the Gospels also portray
Jesus as possessing superior insight from
time to time.

« Jesus perceives the hidden thoughts of the
Pharisees (Mk. 2:6-8).

« Jesus recognizes that Simon the Pharisee
inwardly questioned His identity as a
prophet when the penitent woman
washing His feet (Lk. 7:39ff).

« Jesus knew that Peter, weak as he was,
would deny him at the moment of his trial
(Mk. 14:27-30).

* He even foretold His passion, death, and
resurrection.

The Biblical Witness to Christ's Human Knowledge

Ding la cac Tin Mung ciing miéu ta Chia
Giésu nhu d6i khi s& hitu sy hiéu biét thugng
déng.

« Chiia Giésu nhén ra nhiing suy nghi thim kin
cuia nguoi Phariséu (Mc 2: 6-8).

* Chua Giésu nhan ra réng Biét Phai Simon da
thic méc trong 1ong vé can tinh ciia Nguoi
nhu mot ngon st khi nguoi phu nir sam hoi
rira chan cho Nguoi (Lc. 7: 391f).

« Chiia Giésu biét ring Thanh Phérd, yéu dudi
nhu 6ng 13, s& chdi Nguoi khi Ngudi bi xét
xtr (Mc 14: 27-30).

* Nguoi tham chi da bao trude cude thuong
kho, cai chét va su phuc sinh cua Nguoi.
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Modern scholars believe that (pp.309-310).

* “none of these instances required "supra-
human" knowledge. They could merely
illustrate that Jesus was a man of keen
perception, capable of knowing persons and
their inclinations well. This would have
enabled him to detect their true feelings and
the paths that they would most likely take
when confronted with actual danger.”

« The concrete details of these predictions most
likely found entrance into the Gospel through
the embellishing of the post-resurrection
Church and the evangelist.

« Thus Jesus would not have required infused
knowledge to arrive at an awareness or to
predict the final outcome of his earthly life.

The Biblical Witness to Christ's Human Knowledge

Nhiéu hoc gia hién dai tin ring (tr. 309-310).

« Khong c¢6 trudng hgp nao trong s6 nhiing truong
hop niy doi hoi kién thirc "siéu nhan". Chang chi
6 thé minh hoa ring Chua Giésu la mot ngudi co
nhén thirc sic sao, c6 kha nang hiéu 16 con ngudi
va khuynh huéng cua ho. Didu nay gitp Nguoi
phat hién cam xuc that cua ho va nhirng con
duong ma ho rit c6 thé s& di khi déi dién voi
nguy hiém thyc su.”

« Cic chi tiét cu thé cua nhimg dy doan nay rét co

thé dugc dua vao Tin Mimg qua viée to son diém

phén cua Hoi Thanh va cac Thanh Ky hau phuc
sinh.

Nhu thé, Chua Giésu khong can kién thie dugc

TC truyén cho dé nhén thirc hogc dy doan két qua

cubi cung cua cude doi tran thé ctia minh.

19. Holy Mother Church has firmly and with absolute
constancy held, and continues to hold, that the four
Gospels just named, whose historical character the

Jesus Christ, while living among men, really did and

taught for their eternal salvation until the day He was
taken up into heaven (see Acts 1:1). Indeed, after the

and taught by the light of the Spirit of truth.
The sacred authors wrote the four Gospels. ..

of those who “themselves from the beginning were

“the truth” concerning those matters about which we
have been instructed (see Luke 1:2-4). (Dei Verbum)

Church unhesitatingly asserts, faithfully hand on what

Ascension of the Lord the Apostles handed on to their
hearers what He had said and done. This they did with
that clearer understanding which they enjoyed after they
had been instructed by the glorious events of Christ’s life

either from
their own memory and recollections, or from the witness

eyewitnesses and ministers of the Word” we might know

Christ's Human Knowledge according to Modern Scholars

20. Me thanh Gido Hoi da va van con bén bi qua
quyét rang bén sach Phic Am néi trén, ma Gido Hoi
khong ngan ngai khing dinh lich s tinh, trung
thanh luu truyén nhing gi Chia Giésu, Con Thién
Chua, khi séng gitra loai nguoi, that sy da lam va da
day nhdm phén rdi doi doi ciia ho, cho t6i ngay Ngai
dugc dua lén troi (x. Cv 1,1-2). That vay, sau khi
Chiia 1én trdi, cic Tong do da truyén lai cho nhimng
ngudi nghe nhimg diéu Ngai di n6i da lam véi sy
thong hiéu diy du hon? ma chinh céc ngai c6 nhey
hoc duoc tir céc bién ¢b vinh hién ciia Chua Kitd va
nh anh sang Thanh Than Chan Ly day dé.

Viy céc thanh sir da viét bon Phic Am... dya trén
ky e hay ky niém riéng, hodc dya trén 1oi chimg
ctia nhimg ngudi “tir dau da chimg kién va phuc vu
Loi Chiia”, cac ngai d viét ra voi chu ¥ gitip ching
ta am tudng tinh “xac thyc” ciia nhiing diéu ching
ta da duogc day dd (x. Le 1,2-4).
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Christ's Human Knowledge

What self-knowledge did Jesus have of

hii the only beg

Son of God, the incarnation of the eternal
Word of God?

“Though Jesus never seems explicitly to have
claimed that he was God, and at best may have
used the titles, ‘Son of God” and ‘Son of Man’
(understood in their Semitic context), he showed
by his way of life and by the consistent tenor of
his ministry that he perceived himself not only as
specifically, but as uniquely, related to God who
was his Abba. In the depth of his own mind, he
understood himself as God’s unique emissary in
bringing about the universal salvation and
therefore acted consistently and with power in
accord with this self-awareness” (p. 311).

If as the M

Chiia Giésu di biét nhirng gi vé minh la Ding
Meésia, la Con Mt Thién Chiia, la hién than ciia
Loi vinh ciiu ciia Thién Chiia?

“Mic du Chia Giésu duong nhu khong bao gio tuyén
b rd rang ring Nguoi 1a Thién Chua, va it nhat 1
Ngudi ¢6 thé da s dung cac danh hiéu, 'Con Thién
Chua' va 'Con Ngum (hiéu theo ngit canh Semit cua
ho), Ngudi cho thiy qua cach séng va ndi dung théng
nhét cua tac vu cua Ngudi, Ngudi nhn ra chinh minh
khong chi cach cu thé, ma con cach dic biét, lién
quan dén Thién Chua la Cha cia N gudi. Trong tin
day tam tri ciia chinh minh, Nguoi hiéu minh la su gid
doc nhét cua TC, trong viée mang lai on ctru rdi pho
quét va do d6 da hanh dong nhit quan va véi quyén
nang phu hgp voi su tu nhan thirc nay (tr. 311).

This human soul that the Son of God
assumed is endowed with a true human
knowledge. As such, this knowledge could
not in itself be unlimited: it was exercised
in the historical conditions of his existence
in space and time. This is why the Son of
God could, when he became man, “increase
in wisdom and in stature, and in favor with
God and man”, and would even have to
inquire for himself about what one in the
human condition can learn only from
experience. This corresponded to the reality
of his voluntary emptying of himself,
taking “the form of a slave”. (CCC 472)

Christ's Human Knowledge according to the Church

Linh hdn nhan loai nay, ma Con Thién Chta
da dam nhan, da dugc phu bim mot tri thirc
nhan loai that sy. Tri thirc nay, theo ding
nghia, tu n6 khong thé c6 tinh chét vo han:
né dugce hinh thanh trong cac didu kién lich
sir clia cudc sdng trong khong gian va thoi
gian. Do d6, Con Thién Chua khi lam nguoi,
da c6 thé chép nhan “cang ngay cang thém
khon ngoan, thém cao 16n va thém an nghia”
(Lc 2 52) va tham chi Nguoi con phai tim
hiéu vé nhimg didu ma trong diéu kién nhan
loai, phai dugc hoc hoi qua kinh nghi¢m.
Pidu nay pha ho’p v6i viée Nguoi tu nguyén
ha minh “mic l4y than n 18” (GLCG 472).
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But at the same time, this truly human
knowledge of God’s Son expressed
the divine life of his person. “The
human nature of God’s Son, not by
itself but by its union with the Word,
knew and showed forth in itself
everything that pertains to God.*
Such is first of all the case with the
intimate and immediate knowledge
that the Son of God made man has of
his Father.

The Son in his human knowledge also
showed the divine penetration he had
into the secret thoughts of human
hearts. (CCC 473)

Christ's Human Knowledge according to the Church

Nhung, dong thoi, tri thire nhén loai thdt sy ndy
cua Con Thién Chua ciing dién ta sy sdng than
linh cua Ng6i Vi cia Nguoi. “Con Thién Chua
biét hét moi su; va con ngudi ma Ngudi tiép nhéan
ciing biét nhu thé, khong phai do ban tinh, nhung
do két hop véi Ngoi Loi. Nhan tinh, duoc két hop
Vi Ngbi Lo, biét hét moi sy va blcu hién nhiing
ddc tinh than linh xtmg véi uy quyén noi minh”,
Trude hét, do 1a truong hgp Con Thién Chua lam
nguoi c6 mot su hiéu biét tham sau va truc tiép vé
Cha ctia Nguoi.

Trong tri thitc nhan loai cia minh, Chaa Con ciing
cho thdy Nguoi ¢6 kha ning than linh nhin théu
nhiing tu tuong tham kin trong l1ong da ngudi ta.
(GLCG 473).

By its union to the divine wisdom in the
person of the Word incarnate, Christ
enjoyed in his human knowledge the
fullness of understanding of the eternal
plans he had come to reveal.

What he admitted to not knowing in this
area, he elsewhere declared himself not
sent to reveal. (CCC 474)

Christ's Human Knowledge according to the Church

Tri thirc nhan loai cua Duc Kito, vi dugc két
hop v6i Dirc Khon Ngoan than linh trong
Ngoi Loi nhap thé, hiéu bibt day du céac ké
hoach vinh ciru ma Nguoi dén dé mac khai.

Piéu Nguoi noi 1a Nguoi khong biét trong
lanh virc nay, thi & chd khac Nguai tuyén bd
1a Ngudi khong co st vu mac khai diéu dy
(GLCG 474).
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